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Introduction 
”If non-Western societies are to modernize,  
they must do it their own way 
 not the Western way” 
(Samuel P. Huntington; 2002; p.154)  
Motivation 
In the 1920’s Turkey suddenly changed from being a part of the great Ottoman Empire to 
being a secular nation-state led by Mustafa Kemal Atatürk. From one day to the other, the 
population had to change from being part of an Islamic civilisation to become modern, 
secular, nationalistic - Western. From one day to the other the population had to be a part of 
the Western civilisation. 
Now, almost a century later, we still see problems in Turkey due to their secular nation-state: 
Minorities feel oppressed, Islamist and secularist are fighting for the direction of the country, 
a need for understanding between the elite and the poor population is urgent and a 
melancholic feeling of not being accepted taking hold in the Turkish people. While Turkey is 
flirting with the West they create for themselves a fragile position in the gap between two 
great civilisations. 
When investigating Turkey, the first question which came to mind was; Why? Why does 
Turkey experience so many problems in transforming into a secular nation-state? 
We were inspired by the political scholar, Mr. Samuel P. Huntington, who says that the world 
now would become divided according to civilisations rather ideologies as it was under the 
bipolar Cold War. The conflicts in the world would then come to be cultural clashes between 
civilisations and especially the Islamic and Western civilisation would collide. 
Was there then perhaps a greater reason behind the problems we saw in Turkey? Was it a 
clash between two civilisations –the Western and the Islamic – we were witnessing in Turkey 
and did it mean that Islamic countries could never exist as secular nation-states? Was it in fact 
true when Huntington claimed that non-Western civilisations could never succeed in 
modernising in a Western way? If so, Turkey may never end its conflicts without ceasing its 
attempt to be a Western, secular nation-state.  
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With those thoughts in mind, we came up with the following question for our research. 
Research question  
In this project, with presentations of theories and critical discussion, we will try to answer the 
following question: 
 
· Why is it problematic for Turkey to exist as a secular nation-state? 
  
Approaching this question we found it necessary to take a starting point in the history of 
Turkey. The Turks today have to see themselves as citizens of Turkey, rather than as part of 
the Islamic civilisation and the Ottoman Empire as before the 1920’s. How did this cultural 
transformation happen- or has it happened? We will describe some of the current problems in 
Turkey, which can be seen as connected to this transformation. We will look at these 
problems mainly through the eyes of Orhan Pamuk, a native author, and Marvine Howe, an 
American researcher. Samuel P. Huntington believes that the reason why Turkey cannot 
function as a secular nation-state is because their culture originates in the Islamic tradition, 
both according to religion and politics. As a counterpart to Huntington, Shireen Hunter has a 
less controversial way of seeing the relation between the Islamic and Western civilisation. 
Therefore we will look into her viewpoints as well. Then we will discuss the problems and try 
to reach an understanding of the reasons behind. 
In order to answer our research question we will, however, need to answer the following sub-
questions. 
 
· What is a secular nation-state? 
· How did Turkey become a republic?  
· Are there any problems in Turkey today that are related to the changes the country has 
been through since Atatürk?  
· What does “clash of civilisations” mean and can this idea be criticized? 
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Delimitation 
Inspired by Samuel Huntington’s idea of clashes between civilisations, we started out this 
project. We were drawn to Turkey since it, as a state in between the West and the East, could 
be a valid case as a possible place for clashes between the Western and Islamic civilisation. 
Looking at Turkey from this point of view it was interesting to take a starting point in 
Mustafa Kemal Atatürk’s attempt to convert the country into a secular nation-state, as the 
country then would have to change its culture from Islamic to Western. It would then be 
positioned between a Western tradition and ideology, and an Islamic population. We have 
therefore not focused at other countries mentioned by Huntington or Hunter to proof or 
disproof the clash of civilisations, and we have primarily discussed the problems as being 
because of “clashes of civilisations” or not. 
When investigating Turkey, its history and its culture, we therefore also looked especially for 
problems relating to the country becoming a secular nation-state. How could negative results 
from the shift of culture be detected in Turkish everyday life? Of course there are several 
conflicts continuously appearing in Turkey, but we have chosen to only focus on a few that 
we believed were significant and relevant for our research question.  
In order to discuss problems related to Turkey becoming a secular nation-state, we both 
needed an understanding of the history of Turkey and a definition of a nation-state. We chose 
however not to neither analyse nor discuss the history and the definition, since we only 
needed a background knowledge in order to analyse and discuss the problems in Turkey 
today. 
Many problems could have been included and other directions could have been taken but we 
decided to focus on culture. Since we wanted to anchor our project in Cultural Encounters this 
decision came natural, rather than focusing on psychological or economical aspects of 
kemalism.  
We are aware that many different scholars have written about the subject and could have been 
included in our discussion, however in the next part we will argue for our choice of research 
material.  
 
Turkey –a Clash of Civilisations? 
Group 1,  HIB 03.1.2 
June, 2009 
 
 
 
 
 
6 
 
Methodological and theoretical approach 
This project has been written within the hermeneutic approach since it deals with 
interpretations and discussions of texts. The project is therefore designed with three parts; a 
describing part, an analysing part and a discussion part. In the beginning we have an account 
of Turkey and its problems, followed up by analysis on how the world might look now, and 
how it might affect Turkey. In the end we discuss the ideas on the new world order against the 
problems in Turkey to end up with a conclusion on why the problems are still occurring in 
Turkey. Our sources are thus also separated according to what we use them for. On one side 
the sources on the problems and history of Turkey is more or less accepted as describing the 
reality. We are, however, of course seeing them as examples of problems and historical 
accounts and are aware that other opinions might be there as well as we reflect on who the 
scholars are and why they are writing about Turkey. On the other side, the sources we have 
for the analysis are of a different character and need more to be inspiring or controversial than 
reliable as such, since we mainly use them as a tool to analyse and discuss the problems in 
Turkey. Of course it is important to be aware of their validity when discussing, but it is rather 
the ideas and theories from the scholars we use, than their historical or scientific knowledge. 
To give some more spice to this project, we could have chosen to do empirical work, either by 
interviews or surveys to people from Turkey. This would perhaps have given us an insight to 
how the people actually experience their country, being a secular nation-state. However, we 
tried to create that extra point of view by using the literary author Orhan Pamuk’s personal 
view of Istanbul as our empirical source. 
 
Orhan Pamuk was born in Istanbul in 1952. He has studied architecture and journalism in the 
city and in 2006 he was chosen by the Swedish Academy for the Nobel Prize in literature. 
Pamuk is a very famous writer in Turkey as well as internationally. He is also a professor in 
the Humanities at Columbia University, were he teaches comparative literature and authoring. 
He is used as a personal descriptive source in our project. We find his ideas valid and 
interesting as he has spent most of his life in Istanbul and therefore is a native Turk and 
because he has used most of his adult life researching Istanbul. In “Istanbul -Memories of a 
city” he describes the city on the base of his own experiences. Since his descriptions are 
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personal it is important to remember that his points cannot be said to describe the population 
as a unit. Pamuk points out that through time, descriptions, especially by his family and by 
Western travellers, have shaped his own interpretations and have been adopted into becoming 
his own knowledge and perceptions. His descriptions are then made on the basis of family 
stories and their knowledge, along with stories by others and his own observations and 
feelings. (Pamuk; 2003; p14 & 304-305) 
Pamuk admits that he tends to be affected by his imagination and sometimes over exaggerates 
in his descriptions. However, in his eyes, accurate factual information is not what should be in 
focus when writing down one’s memories. (Pamuk; 2003; p310-313) One could say that 
exaggerations do not change his personal experiences; they just stress his points and make 
them stand out clearer to the reader. Thus, on one hand he’s book might be more valid than 
interviews of Turks, since his book is a reflected description based on years of research, on 
the other hand he might, however, exaggerate and interpret too much to be adequate and 
therefore we have chosen to see him only as an individual’s experience of being a Turk. 
 
Descriptive Sources 
For the history chapter we mainly used Andrew Mango and Malene Fenger-Grøndahl.  
Andrew Mango’s work was relevant in this part as he distinguishes the political situation in 
Turkey from the death of Kemal to the present. He was born in Turkey and lived most of his 
life in Istanbul, which might give some native insights to the country. He furthermore holds a 
degree in Persian literature from London University and has for several years worked as a 
correspondent for the Turkish BBC section. He has written numerous books on Turkey, where 
a biography of Kemal Atatürk might be the most renowned one. 
We used the book ‘Tyrkiet –en del af Europa?’ by Malene Fenger-Grøndahl published on 
Informations Forlag because it told us the newest version of historical events from the time of 
the Empire until the present in a well-arranged way. She is a journalist, with a special interest 
in Islam and the Middle East, and has studied Middle Eastern studies at University of 
Southern Denmark as well as she has written several books on especially Turkey. 
The greatest critic for both of these sources is that they are not academics as such, but 
journalists. That means that none of them have been studying Turkey in particular at a 
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university level, which might question the validity of their knowledge. Furthermore it is 
interesting to be aware of the media that they are working for and the validity of it. We 
believe however that both BBC and Information are known in public as being to a great extent 
impartial. When choosing to use them despite their deficient academic background, it was 
first of all because the books was covering the general history we where looking for to answer 
our question and second since they both had written various books on Turkey and the Middle 
East already. 
 
Marvine Howe’s book can be good source for discussing Turkey today as she is a former New 
York Times foreign correspondent who, among many other things, has been bureau chief in 
Ankara for three years and spent many years in the city since. In addition, she studied Turkish 
history and is familiar with Turkish domestic and foreign details, as well as many aspects of 
the country's religious and cultural life. She sees Istanbul as being a great multicultural 
meeting place but also increasingly divided into two different worlds and therefore we 
immediately found her interesting, especially after having read Samuel Huntington. Howe 
investigates not only political life but cultural life as well and tries to explain the division that 
she has witnesses in Istanbul, which she sees as a reflection of the situation in the whole 
country. 
When using Howe we are, however, aware that she is a journalist working for New York 
Times. This creates therefore the same validity problems as the before mentioned sources. We 
must bear in mind though that she is an American and might have prepositions from being a 
westerner when looking at Turkey and that her book is about the revival of Islam in Turkey 
and she therefore might have been searching for problems relating to that in particular. 
Furthermore, her book is almost 10 years old and we thus have to be aware that changes in 
Turkey might have happened since the book was published. We use her opinion of problems 
in Turkey as an example and are aware that others might have different opinions. 
  
Dr. Christopher Houston is mostly used as an additional source for the problems of Turkey. 
He is a Lecturer in Anthropology, at the University of Canterbury in New Zealand and he 
wrote his book, ‘Islam, Kurds and the Turkish Nation-state’-which was his PhD thesis- after 
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two years of fieldwork in Istanbul. His study is relevant to our project because he describes 
the Kurdish issue very well. 
   
Analytical Sources 
Choosing Samuel P. Huntington as our main critic of the world development was primarily 
because he was a controversial inspiration for us when analysing Turkey’s problems. The 
Danish version of his book was first published in 2006 showing a continuously interest in his 
theory today. He was a professor for many years at Harvard University, where he also got his 
PhD from. The theories from his book, A Clash of Civilisations, were very inspiring but also 
provoking to us when investigating Turkey’s problems. On one hand we found his theory 
valid but on the other hand his ideas seemed controversial and had provoked many critical 
reactions. After reading his book we all had the feeling that he was oversimplifying the 
relations between civilisations but also that he had a belligerent attitude or approach on the 
world situation. Therefore we immediately became critical towards his viewpoints and 
decided to find a counterpart.  
  
Therefore our primary reason for choosing Shireen Hunter was that her book “The future of 
Islam and the West-Clash of civilisations or Peaceful Coexistence?” was a counter reaction to 
Huntington’s book. However, she also seemed valid in the sense that she is a director of 
Islamic studies at the Center for Strategic and International Studies in Washington and has 
written several books concerning the Middle East. In our project, the problem with Hunter 
was that she does not mention Turkey as a case, as Huntington does. Therefore we had to 
interpret some of her viewpoints into the discussion in focus. What might make Hunter seem 
more valid than Huntington in this project can be the fact that her field is within Islam and the 
Middle East whereas Huntington’s was within political science. In addition, both of their 
books are quite old and might not be adequate in the world of today. However since 
Huntington’s book just got published in Danish we became interested in exploring its validity. 
Is it still relevant today?  
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Dimensions and anchoring 
In the project we aim to cover the two dimensions History & Culture and Text & Sign. By 
describing the history of Turkey in a historical chapter and by mentioning historical events in 
other chapters and discussing how these events affect Turkey today, we cover the history 
dimension. The culture dimension is also covered throughout the project as we are referring to 
the culture of Turkey and the cultures of its inhabitants and whether or not the different 
cultures inside Turkey can be united. As we are writing about culture we will also be 
anchoring this project in Cultural Encounters. In this project we also analyze parts of Orhan 
Pamuk’s ‘Istanbul, Memories of a City’, which is a literary book. This analysis fits into the 
dimension of Text & Sign, which we therefore cover as well.  
 
Semester theme 
The semester theme is ‘Citizenship’. Citizenship refers to an individual being member of a 
community such as a country or a city, which comes with rights and obligations. In this 
project we cover the semester theme by writing about the citizens of Istanbul and Turkey in 
general.  
In Turkey this feeling of citizenship is rather complicated due to the many divisions, which 
can be found inside the Turkish society. Since the extent of the Turkish population is massive 
and there among the Turks are many minorities to be found, there is sometimes confusion and 
contradictory feelings about citizenship. In this project we are working with the problems 
which have been created in Turkey, in result of the governments aim to unite all citizens and 
create a mutual feeling of citizenship amongst them. How does it affect the population of 
Turkey that they have to see themselves as citizens rather than members of the Islamic 
civilisation, as they did before? 
 
Linguistic Policy  
This project will be written in English since we do not all master the Danish language. Most 
of the sources will be in English as well. However, as it is sometimes difficult to find the 
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sources we need in English, we will be using some sources, which have been translated from 
other languages to Danish.  
 
Organization of Time 
Before we started working on our project we all signed a Project Agreement. We decided to 
use most of our time in the beginning to read and find out more about Turkey. During this 
period we were meeting once a week to discuss our books and our ideas about the project. We 
have been communicating with our supervisor via e-mails and have had some meetings with 
him. We started writing individually and talking to each other about our parts. During the last 
month, we have spent some days together, in Kerteminde, in order to concentrate in our work 
and make the final plan of how the project should be. We also made a work plan for the 
weeks before the deadline. Then, the last two weeks before the deadline of delivering the 
project, we spent our time at the university working together, discussing and writing.  
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Historical aspects of Turkey 
 
Allah created the heaven and the earth, Atatürk created Turkey. That seems to be the modern 
myth of creation among the Turks. (Fenger-Grøndahl; 2007; p19) 
 
It is a rather recent phenomenon that the Turks are and see themselves as citizens of a nation 
rather than a part of a civilisation, namely the Islamic. From 1453 until the fall of the Empire 
Istanbul, under the name of Constantinople, functioned as the third capital of the Ottoman 
Empire. After World War I with the fall of the Empire and with Mustafa Kemal Atatürk as 
leader, Turkey as a secular state was promoted and the citizens had to adapt into the new role, 
rule and unity caused by the rapid and comprehensive changes made. Mustafa Kemal Atatürk 
aimed to modernize Turkey in order for the nation to live up to Western standards. That 
ambition has continued in the following governments and in 1987 they applied for European 
Union membership for the first time. Yet now, in 2009, to great frustration for the Turkish 
elite, permission has not been granted. To fully understand the Turkish state and population, 
one will have to look into recent Turkish history, which we will do in this part of the project. 
We will start in the glory days of the Ottoman Empire.  
 
The Ottomans were originally warriors invading from the east into central Anatolia. From 
there they spread to the west through the 13th and 14th century and in 1453 the Ottoman leader 
Mehmet 2nd (known as Mehmet the Conqueror) occupied the city of Constantinople The 
Ottoman sultans went to war and conquered great areas in both east and north, from which 
they gained full control of Greece, Cypress and most of the Balkan. Already in the 15th 
century the Ottomans had conquered great areas of land to the south and east as well. Under 
the rule of Selim “the cruel” from 1512 until 1520 the Ottomans conquered the northern Iraq, 
Syria, Palestine, Egypt and north-west Arabia. Under the rules of Selim’s two immediate 
successors, the Ottomans occupied the entire North Africa to Morocco, The Arabian half-
island, with the holy Islamic localities such as Mecca and Medina, the remaining Iraq, 
western Iran along with the entire Caucasus-area. (Fenger-Grøndahl 2007, Tyrkiet –en del af 
Europa?, page 23-24)  
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Hence the Ottoman Empire was multi-religious, multi-cultural and multi-ethnic. Due to that 
actuality, it became the place of refuge for numerous of Jews escaping as result of the Spanish 
Inquisition in the 15th century. (Fenger-Grøndahl 2007, Tyrkiet –en del af Europa?, page 24) 
 
The Ottoman Empire reached its days of glory under the rule of the mighty sultan Suleyman I 
(1520-1566) and his immediate successors. The cultural life at the Royal Household 
flourished and the Empire bore evident mark of successful military expeditions. Both on 
cultural and scientific levels the Ottoman Empire was characterised by expanding diversity.   
From the end of the 17th century the Ottomans suffered a sequence of military defeats. Both 
militarily and culturally the Empire was going down hill and great part of the empire 
dislodged them selves from it. Both economically, militarily and scientifically the Ottomans 
became inferior to the European Great Powers. Although the military defeats inspired the 
sultan to reform in accordance with the European image. (Fenger-Grøndahl; 2007; p26).   
In the 18th century the inner and outer dissolvent of the Empire progressed rapidly. In the 
years leading up to the First World War the ottomans approached the Germans for help, and 
the quest proved successfully. German officers helped reorganising the Ottoman armies and 
educated a large group of officers. In consequence of the allegiance the ottomans entered First 
World War on the German and Austrian-Hungarian side, in consequence of which, the 
Empire disintegrated.  
Eventually it was only a core area in the current Turkey remaining, where a minor military 
force succeeded in preventing the allies from entering, whereby the foundation of the Turkish 
republic was founded. (Fenger-Grøndahl; 2007; p26). General Mustafa Kemal, who would 
later receive the name of Atatürk, led the minor military force, referred to above. It was 
predominantly his achievement that the new republic, at the signing of the Lausanne-treaty 
24th of July 1923 was recognised as a territorial outlined nation-state, equal to the additional 
nation-states in Europe. Thereby Atatürk had reached his military goal and the work of 
creating a state based on linguistic and cultural homogeneity, in replacement of the 
multiethnic and multicultural Ottoman Empire, could begin. (Fenger-Grøndahl; 2007; p26). 
For Atatürk it seemed obvious that it was the regimes multiculturalism and its respect for the 
Islamic tradition that had prevented the survival of the Ottoman Empire. It became his 
ambition to create a modern state that, in opposition with the previous world empire, bore 
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mark of strict secularism. October the 9th 1923 Ankara, with less than 30.000 inhabitants, was 
proclaimed new capital of Turkey. Thereby Ankara replaced Istanbul, that had been centre of 
the Ottoman Empire, and a year later the caliphate were dispensed. It was prohibited for men 
to wear fez and the women were forbid to wear veil in public buildings. All religious 
fraternities were forbidden, the holy burial sites were closed and Sunday replaced Friday in 
being the official holy day of the week. Furthermore it was from 1934-1947 forbidden to 
participate in pilgrimage to Mecca. It is this secular ideology that today is called “kemalism” 
and was officially formulated in 1931 and has since 1937 been registered in the Turkish 
fundamental law. (Fenger-Grøndahl; 2007; p27).                 
 
The reforms were pushed trough via the republic popular party Cumhüriyet Halk Partisi, 
which until 1946 was the only allowed party. It brought a massive administrative, political 
and economic reconstruction, along with a significant mental upheaval. The old subjects of 
the sultan, who until now had regarded them selves as Ottomans and Muslims, now had to 
learn to see and think of themselves as Turks. In order to reach his ambitious goal Atatürk 
used several implements, in his aim to create a mutual Turkish identity and a national feeling. 
The Turkish language was introduced as identity creating element in the process and there 
was launched alphabetization campaigns, in attempt to cure the nation of its analphabetic, and 
the campaign was further an attempt to teach the population of the republic to use the Latin 
alphabet rather than the Arabic. Further it was in 1928 spontaneously forbidden to use the 
Arabic alphabet. Meanwhile a reform was pushed through aiming to “cleanse” the Turkish 
language from Arabian and Persian words. In the choice of using the Latin alphabet lay a 
symbolic approach towards Europe, whilst it became much harder for the people of the new 
republic to keep in contact with their Muslim fellow believers in the Arabian countries. Even 
the history writing changed. Where there had earlier been specific focus on Islamic history, 
there was now focus on everything that could confirm that Turkey was a naturally outlined 
state, where a Turkish culture had developed throughout millenniums. (Fenger-Grøndahl; 
2007; p28)          
By Atatürk’s death in 1938, Istanbul had become a pleasant provincial “town”. (Mango; 
2004; p213) Today the old Istanbul-families look back in nostalgia at the inter-war-period, 
where there were little funds but plenty of space to live in. This statement of Andrew Mango 
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agrees with Orhan Pamuk’s. Orhan Pamuk actually explains Istanbul as a divided society only 
joint together in a mutual feeling of “Hüzün”, a Turkish word that equals the English word 
“melancholy”. (Pamuk; 2003; p99) 
As Atatürk’s immediate successor in the role of President Ismet Inönü was inaugurated and he 
immediately grasped upon the enormous task of managing the inheritance of the father of the 
nation in a respectful and progressive manner. Though Atatürk had left a defined outlines 
state and strong ideology, there were lots to be done in the process of fulfilling his vision of 
making Turkey a modern state in accordance with the Western model. Ismet Inönü 
acknowledged the necessity of help from the outer world in order to ensure a higher standard 
of living for his population. As he was unsure of were to seek help he chose to ‘play the field’ 
and avoided to choose side in Second World War until 1944. At that time Germany was the 
most important business partner of Turkey, for which reason Ismet Inönü had no desire to 
jeopardize the good relationship with the Third Reich. (Fenger-Grøndahl; 2007; p31).  
In august 1944 it stood clear that the Germans were loosing the war, hence Turkey cut off its 
connection to the Nazi regime. In 1945 Turkey officially declared war against Germany and 
Japan and thereby qualified itself to participate in the United Nation-establishing conference 
in San Francisco (Fenger-Grøndahl; 2007; p31). The decision of this was supported by the 
USA who considered Turkey as an important ally in the endeavour of limiting the Soviet 
influence in Europe. With the emergence of the Truman-treaty in 1947 the USA ascertained 
that the most important principle in the foreign policy of the nation was to cover up 
Communistic influence by protecting Greece and Turkey in a potential Soviet aggression. 
Along with that declaration followed massive financial support. (Fenger-Grøndahl; 2007; 
page 31-32).  
A further attempt of gaining the acceptance of the West was to warily execute a 
democratization of the Turkish political system. In 1946 the first genuine free election was 
held where there was more than one party represented since the founding of the republic. In 
1950 the first genuine free election was held. The party in opposition, the Democratic Party, 
which had been founded at the election in 1946, won the election and the head of the party, 
Adnan Menderes, were appointed the new president of Turkey. Since that time the military 
had overtaken the power 3 times in respectively 1960, 1971 and 1980.  
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Up through the 70’s the right-wing nationalists committed numerous of political homicides on 
schoolteachers, university employees, people within labour unions and members from the 
left-wing parties. Extreme groups within the left-wing aggressively returned the offence and 
in 1980 the situation was very near civil war. More than 5000 people were killed during the 
70’s riots. (Fenger-Grøndahl; 2007; p34-35)  
At the election in 1983, 45% of the people went against the military’s wishes and elected 
Turgut Özal from the recently founded national party. In 1987 he applied for European 
Community membership and he personally allowed USA to attack Iraq from the NATO base 
in Incirlik in southern Turkey. This decision met with massive objections from the public.  
In his presidency the Turkish economy increased with 5 %. The growth did, however, not 
prevent the great intern differences in the province. The Kurdish PKK (Kurdistan workers 
party) met great support as result and the leader of the organisation Abdullah Öcalan had 
escaped to Syria where he now organized the violent Kurdish battle within Turkish borders. 
(Fenger-Grøndahl; 2007; p36). The fights led to Kurds being legally executed and hundreds 
of villages were destroyed. Within the military there were strong resistance against 
recognising the Kurds as an ethnic and cultural minority and thereby giving them special 
rights. Part of the kemalistic elite therefore considered the European Union negotiations for 
being a great threat against the order established by Atatürk. Though Atatürk spoke critically 
about religion, his successors had come to realise that religion could not be entirely removed. 
Instead it had to be controlled and reformed. Ideologically the right way should be to a 
modern and secular kind of Islam, closely knitted into a national Turkish identity. (Fenger-
Grøndahl; 2007; p37)   
 
Important historical aspects from the 1980’s until today will be included in our chapter on 
problems in Turkey. As described above Turkey became a republic, which is a nation-state 
without a monarchy, in 1923. In the following chapter a description of the concept nation-
states will be given.  
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The origin of the Nation-state 
When investigating why Turkey has problems in existing as a secular nation-state, it is 
imperative to gain an understanding of what a nation-state actually is. How did it occur and 
does the history of the nation-state have any influence on how it functions in the Islamic 
civilisation? In addition to this, it will also give us a solid ground when discussing the 
consequences of Turkey being a secular nation-state within an Islamic population. 
 
The term “nation” does, according to the encyclopedia of Nationalism (Motyl, 2001), refer to 
different meanings between being a state or being more like a culture. However, the 
understanding which the encyclopedia mostly uses is the concept of a nation being a large 
group of people sharing a territory and common laws, language and customs (Breuilly in 
Motyl, 2001, 772). A nation-state is therefore a people sharing these values connected 
together by a state apparatus. 
According to the Encyclopedia of European Social History (Stearns, 2001) there are several 
events through European history, which have had influence on the development of the nation-
state. However, one of the most important events for the nation-state was the French 
revolution (1789-1815) which ended the absolutist monarchy and implemented the centralized 
liberal state. This means that a government, representing the people, with a written 
constitution was implemented instead of the crown. A system that became a big inspiration 
for the rest of Europe (Shubert in Stearns, 2001, 449-451).  
The historian Jules Michelet (1798-1874) argued that even though the people in France long 
had shared a history and were connected in language, race, geography etc. as a nation, it was 
first during the French revolution that the people started to see themselves as French and by 
that share a French nationalism (Ford in Stearns, 2001, 499-501). As Ford argues, the French 
revolution “laid the groundwork for a society of citizens” after removing all titles and special 
privileges (Ford in Stearns, 2001, 499). When creating a state with a notion of citizenship and 
mutual feeling of belonging to a nation, the nation-state was born. 
In addition to this, the emergence of nationalism was at the same time a product of the 
increasing secularism in Europe and the decline of a universal religious power (Ford in 
Stearns, 2001, 500). Secularism means the liberation of different areas in life from the church 
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and is seen to have begun especially in the renaissance and increased later again in the 
enlightenment period. In the renaissance it was primarily due to the economic development, 
technology and warfare in the thirty years war, and in the enlightenment later it is primarily 
the reformation which is seen as the ground for the increasing secularism (Lehmann in 
Stearns, 2001, 96). The reformation did also, according to the Encyclopedia of Nationalism, 
nationalize Christianity by placing the church under the state and by making Christianity 
more individual –focusing on the written word rather then the one of the priest and church 
(Breuilly in Motyl, 2001, 772). 
To make the contemporary understanding of the nation-state more clear, we can look at 
Vincent Pecora who have collected different views upon the nation-state and national identity 
in his book “nations and identity” from 2001.  
He here writes 5 points in attempt to define the nation-state: 
· It is a recognised sovereignty within a system of similar states. 
· It controls over a geographical area bigger than a city. 
· It has an independent, domestically generated, and relatively centralised administrative 
apparatus. 
· It has a distinct political structure, legal code, economy currency, division of labour, 
and educational system. 
· It has a culture defined by language, arts, custom, religion and/or race that can differ 
widely but generally has a dominant culture adopted by some urban elites. 
(Pecora, 2001, 2) 
 
As we know now, the nation-state was created in Europe primarily during the French 
revolution. It was created for several reasons, where secularism with the separation from 
church was a big part of it, but also the desire to have a society lead by citizens instead of a 
privileged élite. 
The nation-state soon inspired the rest of Europe and became the normalised unit in the 
political world. The question we now might ask ourselves is if this European definition of a 
nation-state can be applied as a normalised, accepted unit in the world or if it might not be as 
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universal conditioned after all? Or we might ask how the nation-state function in especially 
Turkey, being secular and Western? 
We will, however, have to investigate Turkey and its problems in order to reach an 
understanding of that matter. 
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Orhan Pamuk ’s Istanbul 
After reading our historical aspect of Turkey one gets an understanding of the enormous 
transformation the country has gone through since Atatürk renounced the republic in the 
1920’s. The country went from being the dominant area in a Muslim multicultural civilisation 
to a poor, secular nation-state, trying to indentify itself with Western ways and values. As 
described, Atatürk forced Western ways on the population so that Turkey would become a 
Western state, as well as part of the Western civilisation. Almost from one day to another the 
people had to identify themselves with Western culture and were forced to leave their 
Ottoman cultural identity behind; become Turks. Religious communities that used to tie the 
population together disappeared and left parts of the population in a feeling of spiritual void. 
Some ethnic minorities were forced to leave and others to become part of the new Turkish 
nation and adapt to its values.  
According to Orhan Pamuk westernisation became a tool to remove the cultures and traditions 
that belonged to the Ottoman Empire, as well as the sadness that followed from the loss of 
this great, powerful culture. The Western culture was not really something the Turks could 
relate to and take in. In the next part an account on Orhan Pamuk’s points of view will be 
given in order to get a better understand of the consequences of kemalism and the problems 
Turkey face today. How does a citizen who was born in Istanbul and has lived in the city his 
whole life describe its culture? 
 
In his “Istanbul Memories of a City” from 2003, Pamuk gives a description of his upbringing 
up until his decision to become a writer. From time to time we also get glimpses into his adult 
life. He describes how he, from an upper class, westernised, non-religious family, interprets 
life but also his surroundings: In the book Pamuk has weaved in a personal description of 
Istanbul into his own life story; his interpretations of the city and its culture. The book can 
therefore be seen as a double portrait; one of Istanbul and one of Pamuk. The book also 
contains descriptions of Istanbul from various writers that Pamuk has been inspired by. 
 
In this project we have chosen to focus on Pamuk’s descriptions of melancholy, in Turkish 
hüzün. He believes that this feeling characterises the city; it is a feeling that the people of the 
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city have in common. But what exactly does Pamuk mean with hüzün and how can it be 
detected in Istanbul? Furthermore how does Pamuk describe the connection Istanbul’s 
population has to the modern Western, as well as the Ottoman culture? 
 
A glimpse into Pamuk’s personal feeling of hüzün 
Pamuk grew up surrounded by his parents and big brother, his uncles, aunts and his 
grandmother in a modern house in Nişantaşı. Pamuk remembers his childhood as a happy one. 
(Pamuk; 2003; p318) However, a wish of another more harmonious life is also described. 
Sometimes Pamuk secretly dreamt himself away to another world when reality became too 
hard to accept. (Pamuk; 2003; p38) Painting also became a way for him to escape reality but 
in a legitimate way: A way he did not have to hide. (Pamuk; 2003; p162 & 280-287) 
Situations that could awake this need of escape could be a feeling of inferiority, the fights 
between his parents, their absence, his fathers infidelity, his mother’s unhappiness, fights 
between him and his brother or when encounting Istanbul. (Pamuk; 2003; p32, 84-90 & 93) 
He would then fantasize about another Orhan that lived happily elsewhere in the city. 
(Pamuk; 2003; p11)  
Pamuk calls this feeling of sadness, confusion and unclearness a feeling of melancholy or 
”hüzün”. However, according to Pamuk, this word describes a common feeling, rather than a 
private. In the next part a closer description of this feeling of hüzün will be made. 
 
What is hüzün according to Pamuk and how does he describe this 
feeling in Istanbul? 
Originally, the word hüzün meant loss, for example of a family member, and covered the 
feelings of pain and sorrow that follows the loss. Later, two different meanings appeared: 
-If a Muslim had been too occupied with material and worldly goods, he becomes upset when 
he loses worldly things. If he had focused on Allah instead he would have been a better 
Muslim and wouldn’t have started to care so much about worldly loss. 
-The spiritual pain we feel because we cannot do enough for Allah in this life. The individual 
then suffers from emptiness and insufficiency but this is a more positive and compassionate 
hüzün since it takes into account the important place loss has in human life. However, in this 
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understanding the individual accepts his destiny; he cannot please Allah totally no matter how 
much he tries to live a decent Muslim life and how much he tries not to focus on worldly 
goods. In this tradition you accept your situation; you don’t punish yourself for your human 
feelings and actions. You are still upset about your position but you accept your sadness and 
destiny since there is nothing you can do. (Pamuk; 2003; p99-100)  
According to the last tradition you suffer if you have not suffered enough and this logic has 
become highly used in Islamic culture. It is not the feeling of hüzün that causes pain but its 
absence; if hüzün is not felt. In other words, if hüzün is not felt one is not in touch with ones 
spiritual morals but is living a materialistic life unconsciously. According to the last 
definition, hüzün is then a good feeling since you feel sad about your wrong priorities in life.  
Hüzün is not a lonely person’s melancholy, as Pamuk sees it, but the dark state of mind 
millions of people share. It is ”…something in between physical pain and grief.” (Pamuk; 
2005; p93) According to Pamuk, this feeling is unique for Istanbul and ties its citizens 
together. The difference between Istanbul and other cities is that the people live among the 
ruins of greater days; everywhere you see the ruins from the Ottoman Empire and are 
reminded of the country’s days of glory: i.e. grave yards, palaces, fountains and Byzantine 
arches. (Pamuk; 2003; p101-102 & 109) However in order to understand the magnitude of 
hüzün which Istanbul made Pamuk feel as a child, one must be aware of the history from the 
end of the Ottoman Empire and most importantly; the way history can be detected in the city 
and its citizens, Pamuk states.  
Pamuk describes how Istanbul used to be a city known for its atmosphere of openness and 
power. After the fall of the Ottoman Empire citizens and the state did what they could to 
forget their Ottoman past; i.e. burned down the now abnormal, ramshackled mansions that 
used to belong to the great pashas. (Pamuk; 2003; p34-37) Westernization functioned as a tool 
to remove the past: The government wanted to modernize but most importantly get rid of the 
memory of the fallen Empire, as Pamuk says; like when a dumped lover throws away his lost 
love’s possessions. (Pamuk; 2003; p37) Westernization liberated the people from Islam’s laws 
but except from that Istanbul’s population did not know what it was good for. A new sense of 
belonging, cohesiveness and solidarity did not spread in the city after the fall of the Ottoman 
Empire. (Pamuk; 2003; p16-17) Istanbul turned into a poor and isolated city. The world forgot 
about Turkey and Istanbul after the end of the Ottoman Empire. It was no longer one of the 
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centers of the world: “For me it has always been a city of ruins and of end-of-empire 
melancholy. I’ve spent my life either battling with this melancholy, or, (like all Istanbullus) 
making it my own.” (Pamuk; 2005; p6), Istanbullus being the word Pamuk use to refer to the 
people of Istanbul. 
 
According to Pamuk, hüzün can be detected in everything in the city that is broken, worn out 
or has seen better days (Pamuk; 2003; p108-109) One recognizes hüzün’s manifestations 
everywhere in the streets of the city, i.e. in the broken fountains, ramshackle mansions and 
depopulated squares, and therefore one starts to see it everywhere. Pamuk describes how the 
feeling is stronger when the sun rises on a cold winter morning and casts light on the city; 
then hüzün is as compact as possible. Poverty and the city’s decay are visible to everybody. 
Pamuk describes how citizens would feel embarrassed over all the shabby things visitors 
would see. The citizen cannot be proud of his city in this condition. (Pamuk; 2003; p111) 
Pamuk himself prefers darkness and snow since it covers up the city’s ruins. The darkness of 
night then hides the shameful state of affairs from the West. (Pamuk; 2003; p43) He feels as if 
darkness and snow makes it possible for them to disappear into the dream of their lost wealth 
and legendary past: “Some children can’t wait for their summer holidays to begin, but I 
couldn’t wait for it to snow-not because I would be going outside to play in it, but because it 
made the city look new, not only by covering up the mud, the filth, the ruins and the neglect, 
but by producing in every street and every view an element of surprise, a delicious air of 
impending disaster.” (Pamuk; 2005; p37) Pamuk also likes the snow because it forces people 
to work together: As under wars and national catastrophes, it creates some kind of cohesion 
when people queue for food outside the closed shops. It is as if the city has been cut off from 
the rest of the world and the population has stranded together. (Pamuk; 2003; p42-47) “On 
snowy days, Istanbul felt like an outpost, but the contemplation of our common fate drew us 
closer to our fabulous past.” (Pamuk; 2005; p38)  
For visitors Istanbul might be a beautiful sight but for its citizens it reminds them of the 
confusion and poorness of the city and that they can’t rise again and become as rich, both 
culturally and economically as they used to be. This is why Ottoman architecture brings them 
heartache (Pamuk; 2003; p.109-111). Despite this feeling, Istanbul carries its hüzün with 
happiness, not with sorrow.  It is not a disease or a feeling the city needs to be liberated from. 
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Istanbul is proud of its hüzün. When the government tries to renovate buildings or neglects 
and forgets the past, the feeling of hüzün gets greater. There would be no need to cover up the 
past and try to eliminate it because it cannot be undone. (Pamuk; 2003; p111-113 & 334) 
Hüzün comes from the pain the population feels from everything they have lost but it is also 
hüzün that forces them to find new ways to suffer and ways to express their poverty. Pamuk 
asks; if melancholy and pessimism grows out of poverty then why do the rich get affected 
too? He answers his question by saying that maybe it is because their wealth is accidental and 
they never created anything great that could compete with the Western ways that they so 
desperately to imitate (Pamuk; 2003; p.377).   
One can try to fight this sad feeling but when one takes the feeling in and accepts the loss and 
that there is nothing he can do about it, that loss is a part of life, one finds peace. Accept 
seems to be the key; to fight history and previous loss is impossible. You accept that this is 
life and there is nothing you can do about it (Pamuk; 2003; p116) Hüzün makes the people in 
Istanbul bond with each other and provides them with a feeling of belonging to the city. 
Therefore, if this feeling of hüzün is no longer there, they feel like losing their bonds with the 
city and with each other. If this bond broke, even less would tie the population together. 
When the citizens grow up they become to embrace the melancholic feeling. It gives their life 
satisfaction and deepness. Until this point they fight their, and the city’s, common destiny. 
(Pamuk; 2003; p313) 
 
Belonging in Istanbul; a city situated in the East and the West 
When the republic became a reality the population felt uncertain about their identity. The 
government believed that the only way forward was to create a new kind of “Turkishness”: 
No more multiculturalism or multilingualism. Therefore the city became monotonous, black 
and white (Pamuk; 2003; p.254). As described above, Pamuk believes that westernization has 
changed the culture; to him the Ottoman Empire seems exotic too, as it does for westerners. It 
seems strange and distant (Pamuk; 2003; p.257). Pamuk has always focused on western artists 
since he identifies himself with them, he feels as if he has always had a ‘leg in each culture’ 
(Pamuk; 2003; p.303). Pamuk describes how he never felt as if he belonged in the city and 
maybe this is why he feels melancholy so much. When he walks around the city he feels as if 
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not belonging but not as a stranger either. He often felt as if running away, escape from the 
society but also guilt from not appreciating where Allah has put him. Melancholy came both 
from outside and from within. The view of the city was sad because he was sad, a reflection 
of his personal pain (Pamuk; 2003; p337-341). One could say that Pamuk finds recognition in 
the sorrow of the streets, a feeling that is not understood by his family. He comes to love 
hüzün and the way it is expressed in the poor areas of Istanbul since he recognizes the pain. 
So hüzün is a shared feeling that comes from the loss of the Empire and Pamuk recognizes 
this sorrow very strongly because of his own personal sorrow. He is not understood by his 
family and seeks comfort and a sense of belonging in the city’s hüzün.  
 
At home, he was living in what he describes as a museum of Western furniture and locked-up 
artifacts that were never used. Pamuk gives a brilliant example of how these things were 
never used; as a child he did not realized that a piano was an instrument. He thought it to be a 
decoration to place framed pictures on. (Pamuk; 2003; p16-18) In the city one could find 
signs from a long gone past: “Do not drink from the fountains”, “Do not step on the grass”. 
However, no grass was to be found in the wremschrecked, abandoned park. Neither was water 
to be found in the wrecked fountains. (Pamuk; 2003; p143) Pamuk describes how the city 
tries to be Western but that it has somehow failed. Therefore it dreams of a time when life 
was harmonious. Maybe it is obsessed with its past because the past is no longer existing, it is 
a closed era and therefore can be painted beautiful (Pamuk; 2003: p336-337 & 71). Pamuk 
describes how workers on the Galata Bridge are dressed in pale grey brownish clothes during 
the winter time. He compares the current situation with that of the Ottoman Empire, where 
their proud ancestors were wearing lively red, green and orange colors, “This is how you 
suffer over a city that has gone downhill” (Pamuk; 2003; p.49-50).  
Pamuk sees the Western lifestyle as an opportunity of living a meaningful and beautiful life as 
seen in the movies. However, this is not possible outside the West. Non-Westerners are 
“…condemned to live out our time in places that were shabby, broken-down, futureless, badly 
painted, dilapidated and cheap; we were doomed to unimportant, second-class, neglected 
existences…this was the fate for which I was slowly and painfully preparing myself. Because 
only the very rich of Istanbul could live like westerners….I grew to love the melancholy of 
the back streets…” (Pamuk; 2003; p279)  It seems as if Pamuk prefers life this way since 
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living like westerns as Istanbul citizens only brought a feeling of “soullessness”. (Pamuk; 
2003; p326). Pamuk’s mother shares his opinion of another West: It is possible to be a 
successful painter in Western countries but not in poor Istanbul. To her, Turkey is very 
different from the Western world. (Pamuk; 2005; p361-375) 
 
One gets the feeling that many changes have happened in Istanbul the past hundred years. 
These changes have brought about a shift in cultural values and ways, as well as poverty. The 
government, as well as the population, has tried to forget and erase their past by tearing down 
or redecorating the architecture from the Ottoman Empire. Restrictions on behavior and 
secularism have become part of everyday life, so have Western artifacts and materialism. The 
loss the population has suffered and the constant reminding of their long lost great Empire 
brings a kind of sadness and melancholy; hüzün. However this feeling is not seen as a 
negative thing but as a feeling that ties the city together. Therefore, hüzün has become a very 
important element of their national identity.    
We now have an understanding of Pamuk’s interpretations and experiences of the 
transformation Turkey has been through and the sense of sorrow he himself and the 
population suffer from. This understanding is interesting to our project, since it gives an 
empirical, personal account that contributes with an in-sight perspective of life in Turkey. In 
the next part of our project we will look into academic accounts about problems in Turkey in 
order to get a broader perspective.  
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Problems in Turkey 
In this chapter we would like to present some of the problems that Turkey is facing today. We 
will not focus so much on the history of some of them but, merely on the situation today as it 
is more valid for this project and also as we have already presented the history section. There 
are four problems which Howe describes as the most important in Turkey. These are, first the 
conflict between secularists and Islamists, second the conflicts between the elite and the poor 
population, the third conflict is the headscarf conflict and last the minorities problems. We 
will primarily investigate the problems from Howe’s point of view but also draw perspectives 
in from both Pamuk and Houston. When we have an account of the problems in the country, it 
will then be easier to answer our research question. 
Conflict between Secularists and Islamists 
According to Howe, the biggest conflict in Turkey today is the one between secularists and 
Islamists. This can be described as a conflict between the secular and the Islamic concept of 
life. 
Istanbul is the biggest city of Turkey and one might say that it is a form of ‘mirror’ for the 
whole country. Howe describes the city as divided into two worlds, which is a valid notion for 
Turkey in general. These two worlds can be seen as East and West, rich and poor, traditional 
and modern but at the same time it is something more than that, namely two totally different 
ways of life.  
The secularist way of life has more freedom but also more insecurity, whereas the religious 
way of life is strict but certain. 
Howe does not describe this division in the Turkish society as a new phenomenon. It has been 
like that from the early years of the Republic. In this time, the years of Kemal, when he laid 
the foundations of the modern secular system, religious leaders made their appearance as well 
as an opposition to the new system. After the Second World War, the new generation of 
politicians remained true to the overall plan of Kemal but also gave way to the Islamic 
practices (Howe, 2000, p.2). 
In the early 80s the problem was mostly political rather than religious. Religious matters were 
somewhat clear, on the one hand there were the people of the cities, who were not very 
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religious and more secular, and on the other hand there were people from the countryside, for 
whom religion and tradition played a very important role in their lives. As Howe says it, the 
first believed that with the new, more materialistic, way of life and the spread of education the 
countryside would soon turn to the secularist system. But this was not the case, on the 
contrary by the end of the decade people from the countryside started moving massively into 
the cities and brought with them their beliefs and ways of life, which caused the appearance 
of an active Islamic community. According to Howe, those people’s strong religious beliefs 
and trust in tradition combined with the indifference that they faced many times by the 
governments and the elite of the cities, made them unaffected by the new model of life 
(Howe, 2000, p.3-4).  
In Istanbul these differences became more and more obvious as it was the main destination 
for the rural population. In the city we can see two parts, the old part of it with many mosques 
that gathers the religious people and the modern part which resembles the big cities of the 
world in the way of life and the architecture. This division is still visible, although the large 
numbers of tourists coming to the city have changed the initial image of it.  
Nevertheless, Howe argues that there are still neighborhoods where the visitor can witness the 
traditional lifestyle, where there are religious schools, outstanding mosques and you can 
mostly see women during the day, as men are working and women are taking care of their 
households and the children. A neighborhood like this is Sultanbeyli where, despite the fact 
that there is a statue of Kemal in the main square , people have moved far from his ideas and 
are now embracing the Islamic party (Howe, 2000, p.3-4). 
The Western-oriented project of Kemal has set the foundations of the secularist system. 
Although things have changed throughout the years, most of the interest groups within areas 
such as banking, tourism, education, arts, media as well as the traditional political parties and 
all the elite groups, including the armed forces, still follow the same project. Since the rise of 
the Islamists in the 90s these circles live with the fear that the Islamists want to restore a 
theocratic state. The different ways of thinking make the gap between the two parts even 
bigger.  
Howe explains furthermore how Islamists are creating a parallel society, especially after they 
won the elections of 1995 and their short period of governing the country; they gained 
important space in the parliament and created spheres of influence throughout the country. 
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Inside these spheres are professional and business associations, women’s organizations, 
academic groups, Muslim human rights associations, cultural societies, television channels 
and periodicals. What we might see from this is, according to Howe is that Islamists have 
organized very well inside the society and they claim that this is because their concerns were 
never given much attention from the secularists. So, in order to promote their concerns, they 
had to organize themselves (Howe, 2000, p.4). 
These Islamic organizations took the place of the left-wing groups among the eyes of people 
in need, by providing help to them and trying to be there for them in different ways, like 
organizing the poor neighborhoods into committees and giving them food and clothes.  
Their political party, called Refah (Welfare), was founded in 1983 and, as mentioned before, 
won the elections of 1995. The head of the party, and therefore the prime minister at the time, 
was Erbakan. Howe describes this result of the elections as a shock for the secularists. But 
even though it came as a shock they still understood it as a protest against the other party’s 
failure to solve major problems and not as a revival of Islamists. The fact is, however, that 
from then on they became an important part of Turkey’s life. Erbakan was furthermore forced 
out of power in 1997 by the Turkish military as he was suspected of having an Islamic 
program for the country. The party itself was banned from political life in 1998 as they had 
been accused for violating the principle of secularism. But the question is according to Howe; 
whether a violent struggle between the two parties is inevitable or if it is “possible that 
through dynamic dialogue some kind of accommodation can be reached and Turkey can 
become the first true Muslim democracy?” (Howe, 2000, p.5, 28). 
The answer to this question is not easy for Howe to answer; even inside the Islamist party and 
its followers there are many divisions. 
Some of them insist that they don’t aim to enforce Sharia, the Islamic religious law, while at 
the same time others claim that a Sharia government will be established no matter what. 
Whereas one part of Islamists tries to convince that there is no intention of returning to the 
past theocratic state and that the people’s freedoms will be respected, there is another part that 
ruins those efforts by committing acts of violence. Such an incident was the murder of a 
Turkish activist who had been investigating underground Islamic groups in 1993, which was 
just one of many attacks on secularist personalities (Howe, 2000, p.21). 
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On the other hand, Howe argues, some of the Muslim groupings see the return of Islam as a 
return to their roots. They believe that the past years Turks have been separated from their 
own history and culture and have adopted the Western culture, for example American or even 
the culture of their neighbors, such as communistic ideas from Russia. What they want now is 
to rediscover their own culture and this does not mean rejecting everything from the West. 
This part of Islamists still wants Sharia but they claim that they will respect the aspects of 
modern lifestyle in people’s lives and that they will also respect the rights of those who would 
choose not to live by the Islamic laws. What they believe about the idea of a single authority 
in the Muslim world, is that this is not possible and that the one thing that may happen is the 
creation of a Muslim Union along the lines of the European Union (Howe, 2000, p.5-8, 21, 
and 42). 
Furthermore Howe describes some Muslims who claim that the revival of Islam is just a 
rediscovery of religious values and cannot be described as fundamentalism in any way. They 
insist that they are against any kind of extremism, despite the fact that some of them are 
accused of being ‘fundamentalists’ and even held in prison on charges of being ‘antisecular’. 
Apart from Refah there are also religious orders called ‘tarikatlar’ that revived during the 50s 
and influenced many people especially among the people of the rural society (Howe, 2000, 
36-37).  
 
There are, according to Howe, many reasons for the Islamic revival, stated both by its 
supporters and by its opponents.  It is attributed to ‘environmental factors’ as well as national 
structures in the beginning of the second World War, for example the Iranian revolution, the 
American defeat in Lebanon and the loss of the holy Islamic places in Jerusalem. Also, the 
big differences in the distribution of wealth in Turkey and the fact that many rural inhabitants 
moved to the big cities and made the difference seem even bigger is another reason. 
Moreover, the secular parties are also criticized for not being able to come up with solutions 
and an alternative plan to the Islamists and so they provided them with the space to rise in the 
Turkish society. What is more, the corruption in the country and the refusal of Europeans to 
accept Turks as equals in the European Union is another reason (Howe, 2000, p.7-8, 28).  
From the other side, Howe argues that the secularists were slow to realize the amount of 
influence that Islamist forces were gaining in the society. In the mid 90s when they came to 
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the realization that the Islamist revival was threatening the modern Turkish state, they 
attempted to halt its progress. Secularist groups and individuals began a process attempting to 
regain control in especially the field where the Islamist movements had gained the most 
headway, namely the social services. 
Especially the powerful industrial groups, which were threatened the most, started a public 
war of words with the Islamic government. They considered the victory of Islamists as a 
protest against the system and they made a report suggesting changes that would ensure the 
freedom of speech and religion among other things as well. Then the Turkish media, that were 
against Erbakans government as he cut off their huge governmental profits, started revealing 
scandals inside the government and the confrontation became literal, after all the press is 
considered very influential in Turkey. Strikes and demonstrations began throughout the 
country and among other incidents, a radio –station owner was killed. The demands were a 
better functioning democratic system, without Sharia and the return to the secular ideas 
(Howe, 2000, p.125-133). 
The fear of all secularists and sometimes even non-secularists is, according to Howe, the 
political Islam. Islam as a religion, they say, is not in opposition to democracy but when Islam 
turns political, then democracy and all the achievements of secularism since Kemal are at 
stake (Howe, 2000, p. 42). 
Howe argues that this is why the Islamist prime minister Erbakan was forced out of his 
position and why the Refah party was closed down after a military initiative, which was 
highly criticized both inside Turkey and outside for jeopardizing the image of Turkey as a 
democratic state. Anyway as mentioned before, Howe sees the predominance of the Islamic 
party as having a good effect in alarming the secular forces. Moreover, the little time Erbakan 
served as a prime minister –less than a year- there were no basic changes made in the 
countrie’s Western policies. After Refah was closed down Islamists were reorganized in 
another party by the name Fazilet (virtue). This party’s member’s claim that it is not a 
religious party and that it is open to all citizens  (Howe,2000,p.191-192).  
In addition to Howe, the encyclopedia Britannica online describes how the Islamist politician 
Recep Tayyip Erdogan, former mayor of Istanbul, became the prime minister of Turkey from 
2003 and still continues to be, despite the protests from secularists and the fact that he was 
imprisoned in 1998 under the accusation of threatening the secular state of Turkey. Also, he 
Turkey –a Clash of Civilisations? 
Group 1,  HIB 03.1.2 
June, 2009 
 
 
 
 
 
32 
 
was almost banned from politics in 2008 as he and other members of his party were accused 
of being involved in anti-secular movements. Yet his party has been winning the elections of 
the past years and he enjoys the support of a large part of the population (Encyclopædia 
Britannica, 19 May 2009). 
.Even though there are divisions between the Islamists, the problems between them and the 
secularists are more important. What is positive about it are the steps that have been made the 
last years to solve them and to unify the two parts. Optimism for the future is based on the 
educated young people and the new generation, especially the open-minded students of 
universities (Howe, 2000, p.179-180, 244-245).  
Conflict between the Elite and the poor population 
Another important conflict inside Turkey, which is described both by Howe and the Turkish 
author Pamuk, is the one between the elite in the cities, who holds the economic power, and 
the poor population that compose the majority of the Turkish population. This conflict has a 
connection with the conflict between secularists and Islamists, but only to a certain extent. As 
earlier mentioned in this chapter, people from the countryside started moving into the big 
cities in the end of 1980s, bringing with them their strong religious and traditional values. 
These values were oftentimes in opposition with the modern lifestyle of the elite in the cities. 
Traditionally, the development and the changes have always been concentrated in the big 
cities and especially the Western big cities of the country. The population of east Turkey has 
been neglected for a very long time; no progress in economy, nor in education and everyday 
life could be seen. There were even villages that, until very recently, had no electricity. For 
them it was more difficult to be a part of the big progress that was going on in the cities, even 
when they for those who were living there (Howe, 2000, p.164).  
We might witness the differences between the two parts of the population in all the big cities 
of Turkey, but Pamuk experiences the differences in especially Istanbul, which is the biggest 
city of the country with a population of around 12 million people. After all, Istanbul’s elite 
could be more or less the same as in all big European cities, Paris, London and elsewhere, but 
the big economic and social differences with the rest of the population are what might make 
the situation there special. 
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Migration to the big cities had, according to Pamuk, created a need for housing which led to 
the construction of ‘gecekondus’ meaning illegal buildings built overnight and had capacity of 
housing many families. They were small –but not more than the usual village house- and 
these neighborhoods, at least at the beginning, were lacking any kind of facilities, such as 
clean water or electricity (Pamuk, 2005, 24-26). 
But even though the inhabitants of these places provided working hands for the growing 
industry, they also contributed to the city’s problems as the municipalities where not ready for 
such huge migration. Poverty in Istanbul raised and the whole profile of the city changed. 
Moreover, Pamuk argues that this part of the population is the one that mostly remains 
attached to the East. Old Ottoman families tend to vanish and have lost most of their power, 
whereas the newly rich has gained this power and is the class that desperately wants to 
modernize the city and erase the past of it in aim to become a part of the Western society. 
This process of modernization started even earlier, in the late 50s, when old buildings and 
Ottoman mansions were demolished in order to make room for newly built apartments. 
Actually the ‘’yalis’’ as these old mansions are called, were burned down one by one showing 
the peoples willingness to be cut off their Ottoman past. Nowadays, more luxury villas are 
being built and the illegal settlements of the poor are expanding (Pamuk, 2005,p.24-26). 
Pamuk further describes the newly rich families of the city. These families wanted to think of 
themselves as totally ‘separated from their Ottoman roots’ and more ‘logical’ and ‘scientific’ 
than the other people, and saw themselves as belonging to the modern Western lifestyles, 
where their past seemed to them as odd, foreign and outdated. Even their sitting rooms are 
described by Pamuk as little museums designed to demonstrate to a hypothetical visitor that 
the residents of the household were westernized.  Pamuk describes that this westernization 
was for them a freedom from Islam, as well as other things, and their anxiety to achieve it led 
them to change their old habits - even the way they dressed. This change of habits actually 
emerged already in the years of Kemal (Pamuk, 2005, p. 10, 138, 213). Even worse was the 
fact that these changes moved further from ways of dressing or behaving, Howe adds. There 
was actually a time that when people talked about culture it was Western culture and 
everything Turkish, from literature to music and arts in general was rejected (Howe, 2000, p. 
195-210). 
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The migration of those rural people into the city spoiled, according to Pamuk, the plans of the 
urban citizens. People from the countryside did not consider themselves as citizens of 
Istanbul, nor modern or Western. What is more, they had never received much attention from 
the country’s authorities and therefore many of them were not educated and what they were 
looking for in the city was simply to work in order to improve their living conditions. 
Actually Pamuk describes that these peoples arrival reminded the cities inhabitants of the past 
that they were trying so hard to eliminate. So, these families were highly ridiculed by rich 
families because they were, in Pamuks words, considered to be “making the dream of a 
modern, prosperous, westernized Turkey more difficult to achieve” (Pamuk, 2005, p.165). 
As a child Pamuk experienced this conflict between the rich and the poor. He was raised in a 
rich family very separated from the poor and he therefore only experienced them as 
caricatures in newspapers or attached to his own life when he went shopping with his mother. 
In example he describes an episode where their maid takes him to the mosque for the first 
time, which, as he says, only confirmed his prejudice about religion and Islam in particular. 
During his adolescence he learned more about them by searching these neighborhoods 
himself, and he started to understand more about these peoples life. This represents the whole 
attitude of the upper classes towards the poor. They ridicule them and the gap between those 
two classes is huge and depicts also the gap between the easterners and the westerners in 
general inside the country (Pamuk, 2005, p.155, 160-165).  
According to Howe, there are many changes going on in the rural areas today. Recently, they 
started using their natural resources for industry and trade and rapid progress were made in 
many cities, such as Gaziantep in Anatolia. This city is now the economic capital of southeast 
Anatolia due to industrialization and is also the head of a whole ambitious project called 
Southeastern Anatolia Project. Step by step the formerly neglected areas are trying to create 
their own centers and thereby keep their inhabitants from migrating. Howe argues, however, 
that there are many things yet to be done in order to bridge the gap between the two parts of 
the Turkish population (Howe, 2000, p.164-175). 
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The conflict of religious expression 
The conflict which has to do with the debate about headscarves on women, which we’ll be 
using as an example for this greater conflict, can be described as a result of the conflict 
between secularists and Islamists, but the subject is controversial and has many sides. Howe 
tries to describe the main parts of it; it originated as an individual protest about whether or not 
Islamist women should wear a headscarf, but it soon developed into a huge issue about human 
rights. 
As we saw in the previous historical chapter, Kemal talked a lot about religious clothing 
during the first years of the republic. He considered clothing to be a symbol of national 
identity and believed that veils and headscarves worn by women were symbolizing the 
Ottoman Empire, which was supposed to be left behind. He actually managed to ban the veil 
and the fez, the traditional hat that men used to wear, but he couldn’t do the same with the 
headscarf. 
Secularists see, according to Howe, the headscarf as a symbol of suppression of women as 
well as a symbol of theocratic states and Islamic extremism. Therefore they demanded the 
abandonment of this custom and the prohibition of it in universities. 
On the other hand, Islamists perceived this demand as a suppression of their religious beliefs 
and rights and as Howe describes; the headscarf became for some of them a symbol of 
cultural identity and resistance to the imposed Western ideas.  
The first headscarf conflict broke out in the early 80s and still the matter has yet to be 
resolved successfully according to Howe. At the time the armed forces took power and 
banned all headscarves from public schools and that was only the beginning of a series of 
demonstrations and disagreements that once again polarized the country (Howe, 2000, p. 102-
103).  
In 1998, the Ministry of Education decided that religious clothing should be kept away from 
education, both schools and universities and this referred to both men and women, and not 
only students but teachers and officials as well. Angry protests arose concerning the freedom 
of religion and thought. One of the scenes of these protests was the University of Istanbul, the 
largest one in Turkey. The ban was imposed immediately and even for students of the fifth 
year, who had completed their previous years successfully. They were now in danger of not 
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being able to finish their studies if they refused to remove their religious clothing, something 
which became a reality for some of the students. Nevertheless, this debate has, according to 
Howe, many participants from different sides. There are the extremists who believe that 
women are inferior to men and that they should not be uncovered in front of them. Those 
kinds of beliefs even led to violent actions or murder on the opposite voices. Also there are 
the leftists, against any kind of ban, because they consider it to be a sign of violation of 
religious freedom.  On the other side were the secularists, who worried about the increase of 
headscarves on young women and saw it as an unfortunate consequence of the return of 
Islam. Among the last group are also organizations fighting for the rights of women (Howe, 
2000, p.104-107). 
As Howe continues, the conflict led to many unpleasant incidents. As above mentioned, 
women refusing to take off their headscarves were not allowed to take their exams. There 
were a large number of demonstrations and arrests in all the big cities and fundamentalism 
appeared again as well. The issue became a matter of human rights organizations, which 
talked about discrimination of these people as well as disrespect of beliefs and freedom of 
thought and expression.  
According to Howe there were women who believed that forcing someone to uncover is 
exactly the same as forcing them to cover, but neither side seem to be interested in the opinion 
of women on the matter. The same women think that this might just be an excuse for not 
allowing them to be educated and independent later. Howe argues that the real problems that 
women face are illiteracy, early-marriage, polygamy, violence and honor-killings and these 
are the actual important matters that should be solved (Howe, 2000, p. 108-113). 
The headscarf conflict has become one of the key Islamic issues in Turkey. Some even sees it 
as a symbol of resistance against globalization, which is imposed from the West. According to 
Howe, most of these women in universities are educated and choose consciously to wear a 
headscarf. Thus they do not associate this with old Muslim practices such as polygamy 
(Howe, 2000, p.226-230).  
Women in Turkey are making steps forward in terms of education and social life. Large 
numbers of women in the past few years have successfully participated in politics. They are 
also considered to have achieved more than Muslim women in other countries, in the point of 
equality. Howe argues that this conflict is just turning things backwards and needs to be 
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resolved. Moreover, Turkey now has a special ministry in charge of human rights whereas 
when the conflict started there was no such agency and the matter of human rights was 
difficult to talk about, it might therefore be easier to solve the matter now (Howe, 2000, 
p.226-230). 
 
Minorities’ problems  
Howe talks about the wide variety of ethnicities, cultures and religions that can be found in 
Turkey - especially in the big cities. Armenians, Greeks, Jews, Arabs, Kurds and others 
ethnicities that have been living there for centuries, played a very important role in the city’s 
history and have contributed uniquely to its multicultural life. But they have also at times 
awoken fear in the Turkish nationalists as some of these groups were gaining enough power 
to cause a threat (Howe, 2000, p.89-92). 
Especially Istanbul is, by Howe, described as having been a meeting point for civilisations, 
mainly because of the city’s position on the border between Asia and Europe. One of the most 
famous multicultural neighborhoods of Istanbul is the Galata district. Today the area is going 
through a process of modernization with new buildings being built and the historic conscience 
of people revived. After all it is a neighborhood dating back to ancient years and has a great 
historical value.  
Despite the fact that the different groups of inhabitants of the area get along well with each 
other and respect each other’s space there is always insecurity present in their lives.  
This insecurity has, as Howe argues, been caused from their memories of the past. Every time 
extremism is striking in a neighboring Muslim country they fear that it will expand in Turkey 
as well and sometimes in the past they experienced incidents of extremism to severe degree. 
The Christian community in the Ottoman years had 4.5 million members, a number which 
were reduced significantly in the modern years due to the mass exchange of population 
between Greece and Turkey in 1923 and furthermore is caused by the riots against them, 
which broke loose in 1955 and were targeting Christians in general and not only Greeks. The 
Armenian community has equally been through much and was reduced substantially in 
number in the 20th century. First of all, thousands of them were killed in persecutions by the 
Turks, a subject which is still controversial in modern Turkey. Also, the minorities have been 
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forced to leave the country repeatedly and have for years been hostages of their countries 
policies and other external factors (Howe, 2000, p. 89-92). 
The Christian Orthodox Patriarchate has been located in Istanbul in the district of Fener since 
1600 and the head of the greek church, the Patriarch, lives there still. This Greek patriarch 
has, according to Howe, mentioned a couple of the problems which the Orthodox face these 
days in Turkey. That is the reduction of young people, the ban on private colleges-such as the 
Orthodox theological faculty of Halki (Heybeliada) in the sea of Marmara, as well as some 
Islamists who want the expulsion of the Patriarchate. 
When the Islamists won the elections in 1997, minorities were worried that they would have 
to face evictions once again, but nothing actually happened. There have been some 
demonstrations against the Orthodox Patriarchate but they were much less than expected, 
according to Howe (Howe, 2000, p.95-96).  
 
Much more complicated is the Kurdish problem. As Howe states, even today it is very 
difficult to talk about this issue in Turkey, as is it difficult to have a clear idea about it from 
the inside since the official country’s sources oftentimes are controlled and contradictory. 
The Kurdish people are a large ethnic group living mostly in the territory on the border of 
Turkey, Iran, Iraq and Syria, but despite having lived there since the thirteenth century they 
never formed an independent state. Contemporarily they try to set up an independent Kurdish 
state, however they have come face many obstacles in their efforts.  
In the 1980s the general policy of Turkish authorities was just to ignore them. There were no 
Kurds, according to them, so there was no problem either. Actually they referred to them as 
‘mountain Turks’ and they were not allowed to speak their language in public or have their 
own schools and associations. Even the use of the words Kurds and Kurdistan was forbidden 
and any violation of these could lead to legal action and imprisonment. After many incidents 
of violence, such as arrests, tortures, murders, destruction of their villages and different kinds 
of efforts for Kurdish elimination, the Turkish officials finally admitted the existence of a 
Kurdish problem (Howe, 2000, p.75-76).  
However, according to Houston whose main focus is on the Kurdish situation, the problem’s 
identification depends on who is looking at it. Different values offer different explanations 
and concerns. For the state, Kurds are threatening the solidarity of the Turkish nation. For the 
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armed forces they are a threat to their aim of protecting and preserving the Turkish territory. 
For the Turkish institutions, Kurds are a burden to their duties due to the different language 
and the cultural dissimilarities in regard to the Turkish population. For intellectuals as well as 
some of the additional citizens, the Kurdish problem appear to be holding back the efforts for 
democracy in Turkey, by restraining the freedom of speech and bringing conflicts and 
violence into their everyday life. For human rights associations it is a major issue of human 
suffering. Political parties, on the other hand, are most often showing their interest on the 
subjects when they want to gain votes (Houston, 2001, p.97-98).   
Nevertheless, what is most important may be, as Howe writes, how Kurdish people feel about 
the problem. 
In the beginning of the 80ies when the big conflict between the Kurds and the Turkish state 
started, Kurdish people were not speaking of independence, but were more worried about the 
problems they were facing in their everyday lives. Problems such as poverty, bad living 
conditions, lack of jobs, schools, hospitals, roads and generally that they were being treated as 
second-class citizens by the Turkish authorities. What they were asking for was the freedom 
to live with their own language and culture. However, as the oppression of their rights was 
continuing they organized themselves in nationalist groups - the most known of which is 
PKK, the Kurdistan Workers Party, which is involved in many violent conflicts with the 
armed forces up till today. In addition, those conflicts led to the evacuation of large areas by 
the army and the inhabitants, mostly Kurds, were forced to migrate usually into the big cities 
like Istanbul, which in result has a large number of Kurdish inhabitants today(Howe, 2000, 
p.78-81). 
Kurds are trying to find their national identity and resist the assimilation which the state is 
trying to force upon them. Houston argues that neither of those are easy, as the reconstruction 
of the Kurdish identity has to be achieved within the urban centers, where the conditions of 
living have changed due to the demands of globalization and modern life, and additionally 
have to face violence, oppression and discrimination as parts of their everyday lives 
(Houston,2001, p.104-106).  
Howe adds that, despite the difficulties, there is always hope for the future as an increasing 
number of Kurdish people are becoming aware of their identity and try to demand their rights. 
Still there are many organizations defending the Kurdish rights and even when they are shut 
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down by the authorities, they keep reopening, as do the Kurdish political parties, although 
they are banned and their leaders are being imprisoned (Howe, 2000, p.83). 
 
The Armenian issue is another taboo in the Turkish society, according to Howe. Since the 
massacres of Armenians in 1915, both sides, Armenian national groups and the Turkish 
armed forces, have been engaging in a series of retaliation that goes on continually today. 
Armenians more than other minorities, live with the fear of a burst of outrage against them. 
Many people have been murdered from both sides and many times the attacks are organized 
by Armenian groups from outside Turkey. When these groups take responsibility for such 
actions, then Armenians inside Turkey face the anger of both the Turkish state and the 
citizens. But violent incidents did not only lead to the outrage of the public but also made 
some of them more politically conscious and willing to fight against any kind of violence in 
the future, wherever it comes from.  
What Armenians want is, according to Howe, to preserve their ethnic identity which solely 
can achieved through recognition of their history and of the incidents of 1915.   
As we know from the previous history chapter, Turkey refuses to take responsibility for the 
massacre after World War I, as it happened in the Ottoman years. According to them it has 
nothing to do with the Turkish republic and the Turkish history books choose therefore simply 
to ignore the matter. In order to preserve their own history Armenians need to have teachers, 
however in the Armenian schools children are taught the Turkish program in Armenian 
language and it is obligatory that the teacher is Turkish. What is more, Armenians, like the 
other minorities, cannot bequeath their property in Armenian institutions.  
In general Howe argues that Armenians consider themselves as being ’well-integrated’ in the 
Turkish society and that they share the same problems and concerns as the Turks. The most 
important of these concerns is to make Turkey more democratic and for the country to be 
granted access into the European Union. Moreover, most of them have a good place in the 
society and can be used as intermediaries to promote general understanding and tolerance 
between the two parts (Howe, 2000, p.97-99).  
 
We now have an understanding of the major problems in Turkey, both from an general 
viewpoint and from a more personal account. It is clear that these problems are affecting the 
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population in their every day life, and that it concerns many of them that the conflicts 
continually exist. But what we do not know is why they are there! In order to answer our 
research question, we will have to dig deeper into the conflicts and analyze and investigate if 
there are greater reasons beneath the surface. 
Samuel P. Huntington has a suggestion for that and we will now investigate his viewpoints. 
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Why problems in Turkey? 
After having investigated the current problems in Turkey we are now left with the question; 
why? As we saw, Howe had many suggestions for why conflicts were occurring, but is there 
perhaps a greater reason? Could it have connections to the fact that Turkey is trying to be a 
Western nation-state in an Islamic civilisation? –Could it be a clash between two civilisations 
which is the underlying reason behind the problems in Turkey? 
We will now investigate Samuel P. Huntington’s idea about the new world order and how the 
problems in the world will be between civilisations instead of between ideologies as in the 
former bipolar world under the Cold War. Perhaps this is what we see in Turkey now? 
However we will also criticize Huntington’s ideas with theories from Shireen Hunter, who 
sees the world order in a different and more positive view. Maybe the problems in Turkey are 
not that huge anyway and can be solved at a local level? 
 
Samuel P. Huntington’s ideas on a new world order  
In 1998 Samuel P. Huntington wrote a prediction about the world order after the Cold War. 
According to him, a new world order would be taking over the former bipolar world in the 
Cold War where U.S. allies were against Soviet allies (plus neutral countries staying out of 
the conflict). Conflicts would now be determined by culture and religion instead of ideology 
and therefore be in-between seven or eight different civilisations that together would make up 
our world map and substitute the former three groups (Jensen in Huntington; 2006; p15). 
The civilisations would be; 
· A Western civilisation with USA, EU, Australia and Canada. 
· An Orthodox civilisation of Russia and the Eastern block. 
· A Sinic or Confucian civilisation with China, Korea, Vietnam and the Chinese 
Diasporas in Southeast Asia. 
· A Japanese civilisation 
· An Islamic civilisation of Northern Africa, the Middle East, Central-and South Asia 
and Indonesia.  
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· A Hindu civilisation in India. 
· A Latin American civilisation.  
· Maybe an African civilisation would take shape as well. 
(Huntington; 2002; p.26-27, 45-47). 
  
A civilisation should according to Huntington not be understood as a homogenised group of 
people but as a complex mix of different, smaller cultures. In every civilisation, there must be 
a leader or what Huntington calls a “core state” where the member states of the civilisation 
can gather around like a family. If there is no core state in a civilisation (As he claims there 
are not in the African and Islamic civilisation) it will create instability both inside the 
civilisation and in the connection to others (Huntington; 2002; p.155-157). As he says: “The 
absence of an Islamic core state is a major contributor to the pervasive internal and external 
conflicts which characterize Islam. Consciousness without cohesion is a source of weakness 
to Islam and a source of threat to other civilisations.” (Huntington; 2002; p.177). This is 
especially interesting for us, since he argues for Turkeys possibilities of being the Islamic 
core state if the country would just give up its Western project (Huntington; 2002; p.178). 
To him, civilisations are cultural characteristics in the broadest form. The local cultures then 
have their own characteristics but they also have aspects of the broad culture that define the 
civilisation. There are micro- or macro-levels of identity and belonging and each civilisation 
has a broad but still somehow specific set of characteristics and values. Some ideologies and 
values are seen in more than one civilisation but the combination of characteristics is specific 
to each of them. Generally he says that civilisations do not have fixed borders. They are 
somehow dynamic, changeable but still continuous and robust in their core identities. 
Through time they collapse, split and join other civilisations and in the world hierarchy of 
power, they move both up and down. (Huntington; 2006; p.67-68) 
 
The interesting part for us is, however, Huntington’s ideas of conflicts between the 
civilisations. Huntington argues that the civilisations will be in conflicts with each other in 
different levels and that this will be the main reason for the problems in the world. To 
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understand the conflicts in Turkey, we therefore have to understand what Huntington 
identifies with these conflicts. 
There are, according to Huntington, two kinds of conflicts; a macro- and micro level. On the 
global macro level Huntington talks about “core states conflicts” which are wars or conflicts 
between the greater core states in the different civilisations. On the local micro level on the 
other hand, Huntington talks about “fault line conflicts” between neighbour states from 
different civilisations or between groups from different civilisations within one civilisation 
(Huntington, 2006, p289). The interesting point for us here is the micro conflicts between 
cultural/civilisational groups within one civilisation, since we are looking at the conflicts 
inside Turkey. 
Issues that occur due to cultural indifferences are according to Huntington more difficult to 
stop than other because they break out due to questions of identity (Huntington; 2006; p.370). 
Often the core states in the civilisations manage to compromise and make peace in the 
cultural conflict but only a small insult from one of the sides is needed in order to start the 
fights and wars again. Huntington argues that the result might end up being mass migration or 
genocide. 
In a world with rapid demographic growth, conflicts also occur due to ownership of land, oil 
and water. People from overpopulated areas will, according to Huntington, migrate to less 
populated areas and the population in these areas might feel threatened. If settlers are 
culturally different the threat seems even bigger. The two groups feel the need to underline 
where they belong as well as their identity and conflicts due to insults of the “other’s” religion 
or culture escalates very fast. Huntington stresses furthermore that especially the minorities 
feel as if they must define who they are in a foreign place. Religion is then a sore subject and 
controversies often occur due to even small events or utterances (Huntington; 2006; p.374). 
We here get the understanding from Huntington that even though people speak the same 
language, are from the same race and live in the same country there might be a risk of 
conflicts because of different religions or cultures. 
According to Huntington almost all countries today contain more than one religion and 
several ethnic groups. But some countries are divided more than others between groups from 
different civilisations and conflicts between those groups influence both everyday life and 
politics. Huntington calls countries with groups that belong to two or more different 
Turkey –a Clash of Civilisations? 
Group 1,  HIB 03.1.2 
June, 2009 
 
 
 
 
 
45 
 
civilisations cleft countries and countries which are trying to change its population from one 
civilisation to another torn countries. He claims furthermore that these torn countries almost 
in every attempt to succeed to change the population, will fail due to conflicts between the 
civilisations (Huntington; 2002; p.138-139). This is interesting to notice because Huntington 
also sees the division in the cleft and torn countries as mostly Western/Muslim. He claims that 
it is especially difficult to live side by side when being Muslim and Christian because there 
always have been conflicts between those two religions in particular (Huntington; 2006; 
p.291). 
Huntington argues that especially Turkey is a torn country because it has imposed a Western 
nation-state on its people and has tried to change its identity from being an Islamic country to 
be a Western secular republic (Huntington; 2002; p.144). There is, according to Huntington, 
three requirements for torn countries to change their civilisational identity. Firstly, there needs 
to be a will for change in the economic and political elite, secondly the change needs to at 
least be accepted by the public and thirdly the host-country, in this sense the Western 
civilisation, has to be willing to embrace the new member (Huntington; 2002; p.139). In 
Turkey, Huntington sees only one of the requirements fulfilled. He argues that the elite are 
willing to change the country’s civilisation but since the Western civilisation is not willing to 
accept Turkey it has created a reaction in the public against secularism and the West 
(Huntinton, 1996, p.148-149). Huntington is furthermore skeptical towards the outcome of 
kemalism as he sees it as impossible to force people to identify themselves with other ways 
and values than their original ones. So far, he says, it has not happened - kemalism has not 
been proven. (Huntington; 2006; p113). 
 
So Turkey is, according to Huntington, a torn country with a Western civilisation opposed on 
Islamic people. This is to him a big problem since it never before has succeeded to change a 
country’s civilisation, and since this attempt in Turkey probably, according to him, will result 
in reactions such as clashes between the Western civilisation and the Islamic civilisation 
inside Turkey. What we now need to understand is how these clashes will come to look like if 
they were to appear in Turkey. We therefore need to understand which characteristics these 
two civilisations experience. 
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The Western Civilisation 
While the Islamic civilisation has seen a period of population growth and a cultural 
renaissance, Huntington argues that the Western civilisation is currently in the middle of a 
pan-civilisational decline. Not just in a single area, like economic power, military capabilities 
or political influence, but a gradual, prolonged shift of power from the West to the other 
civilisations, especially to the East/China. (Huntington; 2006; p.120) 
In Huntington's opinion, there are two diametrically opposed views of the West in the world: 
One sees the West as the only truly dominant civilisation currently active, with undeniable 
economic might, the moral “clout” to carry the day in most discussions, the logistics needed 
to carry their armed forces to any destination in the world and so forth. 
The other is a view of the West as being a flagging, recessive civilisation, whose victory in 
the cold-war struggle with the Soviet Union has left it depleted and aimless. It also sees a 
civilisation with rising internal conflicts, social problems and lessening sway in international 
matters. 
 He argues that the “true” image of the West is not one of the two images, but a combination 
of them both. While it is true that the West is, according to Huntington, in a real state of 
decline, it also as he says; “is overwhelmingly dominant now and will remain number one in 
terms of power and influence well into the twenty-first century” (Huntington; 2006; p.121). 
 
The impact of this comes when combined with Huntington's view on Western influence on 
other cultures based on their methods of interaction with them, and their behaviour, which he 
puts down as one of the reasons for the increase in violent and outspoken conflicts between 
the West and the Islamic civilisation in particular. 
He quite clearly states that the principal reason for future problems in the relationship 
between the American-led Western civilisation on one side and the “the Rest”, is going to be 
the attempt to spread a form of universal Western culture, and the growing inability of the 
West to do so (Huntington; 2006; p.255). 
This is considered, by Huntington, as being one of the primary reasons for the West's lack of 
success with dealing with other civilisations, not just the Islamic one. Western democratic and 
liberal ideals have, since the downfall of international communism, been seen by the West 
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itself as being a “victorious” ideology, and therefore globally applicable. This has lead to 
what is seen as Western arrogance by the rest of the world (Huntington; 2006; p.256) 
He argues that through attempting to spread what the West considers universal (human rights, 
free markets economics and so forth), it is seen as spreading imperialism in a disguised form. 
This is then combined with the open-faced hypocrisy, as many non-westerners see it, of the 
West proclaiming its moral justifications rooted in its universal values, while at the same time 
ignoring these same values when it is geopolitically wise to do so. Examples of this that 
Huntington mentions include: Arguing for free market economics (unless it hurts our 
agricultural sector), that democracy is a basic universal value (except when it brings Muslim 
extremists to power) or berating the Chinese for not respecting human-rights (but staying 
silent when the issue is raised with Saudi-Arabia). (Huntington; 2006; p.257) 
This concept of “The universal culture” as a line of thinking in the West, can be traced back at 
least to the concept of “The White man's burden” in the 19th century according to Huntington 
(Huntington; 2006; p.98). It is something peculiar to the Western civilisation, and its 
popularity can be explained by the three different ways it is commonly assumed to function: 
One is the idea that the fall of communism marked the final victory for the Western form of 
government, and that this (liberal democracy) is the only viable choice left. Huntington argues 
that this ignores the fact that several alternative systems (not least of which is market-
communism, as the Chinese model) are alive and well. (Huntington; 2006; p.99) 
The second is the notion that an increase in trade, tourism and electronic communication will 
lead to a wider global culture, and therefore fewer conflicts. Huntington here argues that trade 
has never been proven to a be a stabilising factor in international relations, and that simple 
contact between people will lead to them identifying what separates them from the other 
cultures, and banding together the ones most similar to themselves. (Huntington; 2006; p.99).  
The third line of argumentation is grouped together in the way of explaining the emergence of 
universal Western culture as being based on modernisation. It states that the natural 
progression of a country that modernises will be to eventually migrate towards a Western 
cultural pattern, I.e. that a Western cultural model is a prerequisite of modern development. 
Huntington disagrees with the basic concept that modern nations will naturally fuse together 
in a Western model, and states that the West had already acquired most of it's cultural 
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trademarks (secularism, rule of law and so forth) in the dark ages, long before it became 
modern (Huntington; 2006; p.103). 
We then end up with the overall idea that the Western ways not necessarily are universal but 
are promoted as so, and that the Western power is on its way down because of that. If we see 
a clash between the Western and the Islamic civilisation in Turkey of today we need, 
however, to be aware of both sides. Not only has the Western civilisation some imperialistic 
drawbacks but also the Islamic civilisation must have trademarks which in one way or the 
other clashes against the West. 
We will therefore have to investigate Huntington’s understanding of the Islamic civilisation 
. 
The Islamic civilisation 
The Islamic civilisation has according to Huntington experienced a flourishing interest in 
Islam in the last decades. Greater worldwide modernisation created urbanisation, increased 
communication and made people more individual. At the same time, the modernisation 
process has resulted in emotional, psychological and social traumas. When urbanising, people 
move away from their small villages, tribes and hundreds of years of local culture. Local 
cultures and religions often do not match modern city life and therefore a change of identity is 
required to fit in. This change often brings a sense of identity crisis and loss of meaning: Who 
am I and why am I here? Urbanisation therefore creates a need for new social and cultural 
communities for the settlers. Religious groups in the city fulfil according to Huntington these 
needs which the social groups at home used to fulfil. This search for identity and meaning, 
instead of ideology as under the cold war, has given space for the Islamic religion as a way of 
finding direction, answers and feeling of community in life (Huntington; 2006; p.167). 
Religion is then the tool that soothes the pain and creates a sense of identity in times of chaos. 
-In times of change religions re-blossom. (Huntington, 2006, p138-145) Huntington thus sees 
a link between modernisation and religion. He states that fundamentalism is a method to deal 
with loss of one’s safe social systems, identity, meaning and routines created by rapid change 
society. Religious re-establishment has also appeared because of a need of discipline, 
stability, rules, order and human solidarity. The return of Islam was then a natural reaction, 
according to Huntington. 
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The Islamic civilisation has furthermore, according to Huntington, experienced a boom in 
their economic wealth. It has, with the oil crisis in the 70’ies, realised that Islam can be 
superior and since the Western civilisation at the same time has declined in its superiority it 
has been easier for the Islamic civilisation to reject the Western values and rediscover its own 
(Huntington; 2006; p.168). 
In addition to the reactions on modernisation and decreasing Western superiority the Islamic 
civilisation has also been strengthened because of a great increase in the Islamic population 
resulting in a big group of teenagers. These young people are living mainly in the cities and 
have at the least a primary education and as Huntington argues, such young people are the 
major force in revolutions, protests and reforms (Huntington; 2006; p.169). The Islamic 
organisations and political movements have therefore made good use of the amount of young 
people and by that attributed to the rise of Islam. However, the amount of young people 
willing to fight and revolutionise have at the same time created conflicts in the Islamic 
civilisation. Hence the increase of population in the Islamic civilisation has created greater 
cohesiveness around Islam but at the same time created disruption and conflicts both inside 
the Islamic civilisation and between it and its neighbours (Huntington; 2006; p.174). 
Huntington stresses that even though there is a greater common consciousness about 
cohesiveness around the Islamic religion, they still have problems in the Islamic civilisation in 
holding together as one union. The people in the Islamic civilisation have normally a great 
loyalty towards family but also towards the greater Islamic society (the umma). Nevertheless 
they have no noticeable loyalty towards the nation-state in between in the “loyalty-scale”. As 
he says;  
“The structure of political loyalty among Arabs and among Muslims generally has been 
the opposite of that in the modern West. For the latter the nation-state has been the apex 
of political loyalty. […] In the Islamic world, the structure of loyalty has been almost 
exactly the reverse.” (Huntington; 2002; p.174) 
This is because, he says, most of the nation-states are products of imperialism and borders 
take no consideration to tribes or the like, and the idea of a nation-state does not fit together 
with the idea of a greater Islamic society. That problem with loyalty towards states will, 
according to Huntington, create conflicts when the Islamic civilisation tries to unify the 
Islamic states together. Conflicts will occur in the paradox between the “umma” and the 
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nation-state and when different states try to be the leading state in the great Islamic society 
(Huntington; 2006; p.245-246). 
The leading state of the umma or the great Islamic society will as well function as the leading 
core state in the Islamic civilisation. Huntington argues that an Islamic core state has to have a 
good economy and military power together with the skill to keep the states together and have 
a clear Islamic identity. He argues furthermore that Turkey might be able to take that position. 
The country needs, according to him, to redefine itself as an Islamic state and abandon the 
secular nation-state system since it never will be able to reach the three requirements and 
change into a Western civilisation. Instead this would make Turkey in the position of 
becoming the core state of the Islamic civilisation and not the unwanted state in the Western 
civilisation. Huntington argues though that Turkey would need “a leader of Ataturk’s caliber 
and one who combined religious and political legitimacy to remake Turkey from a torn 
country into a core state” (Huntington; 2002; p.179). If there is a consiousness about an 
“umma” but no core state to keep it together, it makes the Islamic civilisation weak and turns 
it to be a threat against the other civilisations, Huntington predicts (Huntington; 2006; p.249). 
That leads us to Huntington’s claim that members of the Islamic civilisation are bloodier than 
any other civilisation (Huntington; 2006; p.353). As Huntington stresses; on a micro level the 
biggest fight between civilisations is the fight between Islam and others. In that sense he sees 
the Islamic civilisation as violent and as he says, Muslims do have a lust for war and 
“wherever one looks along the perimeter of Islam, Muslims have problems living peaceably 
with their neighbors” (Huntington; 2002; p.256).  
Already now (in 1996) Huntington argues that we see tendencies for Islamic wars around the 
world, where the Islamic civilisation helps countries within their civilisation to support the 
greater Umma. In the beginning of the 1990’ies 2/3 – 3/4 of the cross-civilisational wars 
where between Muslims and non-Muslims (Huntington; 2006; p.357). In example, the 
Afghan-Russian war was a battle between the Soviet civilisation on one side, and a Western-
Islamic alliance on the other, and was pivotal in the dismantling of the Soviet empire. While 
the West felt that it was a victory of it's resistance against communism, it was instead, 
according to Huntington, viewed more as a true Islamic victory in the middle-east, and 
provided Muslims with a successful Jihad against a major world power to boost their 
confidence (Huntington; 2006; p.342).  
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The question can now be whether or not Islam is a violent civilisation, as Huntington 
believes, or they just find themselves in a violent geographical place and time? It furthermore 
does not seem like Huntington can find any possibilities for the people from the Islamic and 
Western civilisation respectively to live peacefully together in a country like Turkey. On the 
contrary he would rather see Turkey dismiss the Westernisation project and become a full 
member of the Islamic civilisation –maybe even the core state. Where will Turkey stand in 
this transformation as being a torn country with a foot on each of the two civilisations? And 
can Huntington be criticised in these standpoints? We will now look at Hunters perspective on 
the clashes of civilisations and Turkey.  
 
Shireen T. Hunter's response to the Clash of Civilisations  
What is a civilisation? 
Very much in an answer to Huntington's book, Shireen T. Hunter wrote “The Future of Islam 
and the West” in 1998. In it she argues for a very different way of looking at the problems 
facing the West-Islam relationship. She not only disagrees with the conclusions Huntington 
draw from his work, but also disagrees with the basic way he interprets the concept of a 
culture/civilisation. 
 The idea of a civilisation as one single, homogenous whole is something Hunter considers a 
gross oversimplification.  
“Instead they (read: cultures/civilisations) posses an incremental, cumulative, and composite 
character and result from the fusion of many intrinsic and extrinsic factors. They are living 
organisms in a constant state of evolution…” (Hunter, 1998, p.10, l.4) 
She does not see the basic root of Islam and the West’s current antagonistic relationship to be 
an incompatibility between their respective civilisations, because that would imply a basic 
hostility in West-Islam relations that, according to her, is just not historically accurate. The 
West had (and still to a large extent has) good relations with many Muslim countries, 
including ones with Islam very much at the core of their collective identity, such as the 
Kingdom of Saud and Pakistan.  
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She also points to the long history of inter-civilisational warfare, with the case-studies of 
Saudi Arabia and Iran as her main arguments, her point being that even the Muslim states 
shared identity has neither been a hindrance to their mutual warfare against each other or any 
kind of hindrance to allying with secular states or those of other faiths. 
“Quite the contrary; the history of the Muslims has been one of internecine conflict, inability 
to unite even in the face of common enemies, and cooperation with non-Muslims against 
fellow Muslims” (Hunter, 1998, p.116) 
The West, as another example shows (Hunter, 1998, p.25, l.28) is not intrinsically opposed to 
the concept of a country basing its society in a Muslim ideology. The Sudanese government 
of Ja’afar Numeiry began a process of organizing its laws and codes according to Islam with 
little or no reaction from the West, according to Hunter because Ja’afar was in no real way 
opposed to Western interests/allies/goals in the region at the time. However, the Islamic-
Militant government of 1998 (when Hunter wrote her book) is another matter, due to it being 
opposed to Western political interests in the middle-east and accused of supporting militant 
factions engaged in terrorism, ended up on the list of “pariah states”. 
The Balance of pow er 
What Hunter believes to be the problem in the relationship between the West and the 
(Middle) East is not so much a question of culture, as it is one of power and its distribution 
between the two.  
The West is the more economically and militarily powerful of the two, and this gives it the 
clout and resources to influence the internal mechanisms of a great deal of the world’s 
Muslim countries. This, according to Hunter, has led to the support from the Western powers 
to a wide variety of elitist and possibly unpopular regimes which deny large segments of the 
populations access to the means to influence their country and reap the benefits that come 
from that influence.  
“Prevailing opinion in the Muslim world has been that the West has been able to maintain 
such an unequal balance of power because of the subservience of Muslim governments to the 
Western powers” (Hunter, 1998, p.20. l.19) 
This in turn has led to the formation of a long line of political movements, including liberal-
nationalists and a variety of leftist ideologies, with the aim of replacing Western-friendly 
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governments with ones either more receptive to their people’s needs, or ones who would dare 
to stand up the power of the West. Hunter argues that the Islamists and other current anti-
Western forces are simply the newest players in this game, and that the secular forces that 
came before them disliked Western involvement in international affairs to the same degree as 
they do. Not because of a problematic meeting of cultures, but as a reaction to the basic 
inequalities within their countries and/or the international community. Hunter sees their 
ideology more as a tool for legitimization and as a rallying banner than as the actual reason 
for the conflicts that arise. She also argues that while it is on one hand used as tool for taking 
away the credibility of current power structures, it is just as much an instrument for 
legitimizing authority once it has been acquired. 
 
In her eyes, this function of ideology is just as prevalent in the behavior of Western powers. 
She argues that the actions and behavior of Western countries have been driven primarily by 
the acquisition of economical benefits, national security and some form of power, not by their 
civilisation’s ethos or value-based goals. 
“Western powers, like all other countries, have used value-based arguments to justify, 
rationalize, and legitimize decisions and actions undertaken for other reasons…” (Hunter, 
1998, p.23, l.38) 
Interestingly enough, she actually uses one the very same examples as Huntington to 
exemplify this point, namely the issue of using human rights as a tool against some countries, 
which the West’s interests run in opposition to, and ignoring the total lack of regard for those 
same rights by necessary allies. But where Huntington uses this example merely to 
demonstrate the double standards which have caused such ill-will in large parts of the world, 
while avoiding drawing any further conclusions from it, Hunter uses it to show that while the 
West may have a ideology, it is as much a tool as a guiding principle. 
 
She does not claim that Western states have no interest in spreading their values however, or 
that, for example the failure to respect human rights does not enter into how they perceive 
other countries, merely that such considerations are for the most part delegated a secondary 
role in comparison to more worldly objectives, such a security concerns. 
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Hunter on other sc holars view of Islam, including Huntington : 
While her chapter in “The Future of Islam and the West” on this is already, as she says it, “At 
the risk of simplification but with the merit of providing clarity…” (Hunter, 1998, p.71), it 
still provides an interesting way to divide the scholars currently working with the subject of 
the middle-east into relevant categories for our project. She sees two relatively broad 
categories in current middle-east discussions, which are as follows: 
The Neo-Orientalists 
The first group Hunter identifies, and the one she would (most likely) categorize Huntington 
as, is the Neo-Orientalists, a group of scholars whose basic views consist of a notion of Islam 
as culturally incompatible with the concepts of democracy, modernism and liberalism. 
She argues that the Neo-Orientalists are culturally deterministic in that they “(believe) that 
Muslims think and behave in certain ways because they are Muslims” (Hunter, 1998, p.71). 
They believe, as Hunter sees it, that Islam’s basic principles simply make it impossible for 
any sort of peaceful coexistence between the West and the Muslim world to take place. 
Their, exceedingly bleak, recommendation to the Western powers, is that they should to the 
greatest degree possible support Muslim governments who suppress their Islamists until “they 
are eliminated or subdued completely” (Hunter, 1998, p.71), and that a general strategy of 
containment and resistance towards the Muslims should be adopted. 
According to Hunter, they also disagree, vehemently, with anyone who does not share their 
interpretation of current events in this field, and consider any view on Islam that allows for 
them to modernize or evolve without surrendering their religion to be overly optimistic and 
wishful-thinking. 
The Neo-Third Worldists 
On the other side of this debate is what Hunter calls the Neo-Third Worldists, and the group 
which she probably considers herself to be a part of.  
Unlike the Neo-Orientalists, this group does not see Islam as a static, permanently inflexible 
ideology, and also do not consider it to be necessarily incompatible with all the basic 
principles of Western liberalism. They have found specific Islamic concepts which they 
believe actually support the ideas of democracy, for example the idea of Mubaya’a “The 
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simultaneous and mutual pledging allegiance between ruler and the ruled” (Hunter, 1998, 
p.73). Their view is that the current increase in Islamisation in the world is not caused by any 
ideological particularities of the Muslim faith, but by “a combination of economic 
deprivation, social alienation, and political disenfranchisement” (Hunter, 1998, p.73) 
She refers to the European scholar Francois Burgat, who, according to her, sees the current 
problems as a direct consequence of the West’s failure to take the rest of the world’s problems 
and aspirations into account. 
The Neo-Third Worldits suggest that a policy of “exclusion and repression alone” (Hunter, 
1998, p.73) alone won’t help ease West-East relations or defuse current problems, but that the 
people in the West who advocate this approach are in reality only worsening the situation for 
all involved.  
Applying Hunter to Turkey: 
When looking at Hunter’s views of the world, and attempting to apply it to our study of 
Turkey and identifying the points relevant to us, it is important first to ascertain what her 
views is, which is what this chapter has attempted to do. 
Her views, when put in opposition to Huntington’s, can be boiled down to something along 
these lines: 
 
· The concept of a civilisation as Huntington sees it, is an oversimplification of what is in 
reality a complex system of history, culture, economics and international politics 
· The Islamic movement, which has gained such attention as the most notable anti-
Western political movement to come out of the middle-east in the last decades, is in 
reality just symptom of a misaligned balance of power between the West and the 
Muslim world. 
· There is no true cultural hegemony, as states within one “civilisation” are easily 
capable of, and in some instances even more likely to be in opposition to other states 
within the same civilisation. 
· The use of ideological arguments to support actions in world-politics is primarily a tool 
used to attain other goals, and this applies both to Islamic and Democratic/Liberal 
arguments. 
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While Huntington sees current day Turkey as being a country in a crisis because it is divided 
and torn between the desire to be part of the European Union, and through it, the West, 
Hunter would most likely see it as being in a much more complex situation. 
The Turkish state is one that Hunter would probably not deny is currently experiencing a 
crisis, but the definition of that crisis would not be that is created by it being forced into a 
civilisation that is just not compatible with its religion. To some extent she actually agrees 
with Huntington’s argument that the fact that Turkey has been in a holding position on the 
subject of gaining a more real entry into the Western world for such a long time has, among 
other things, led to a feeling of being unwanted by the Western powers, which in turn has 
pushed it towards a more Islamic alignment.  
Her suggestion would probably be to find a way of coming to terms with the forces within the 
country which have pulled it either way. Whilst Huntington might argue that because Turkey 
simply doesn’t “fit in” among the Western powers, and will never be able to be fully 
integrated with them, it should dedicate itself to the Muslim world whole-heartedly in order 
for it to become a leading state there, Hunter might say that what Turkey has to do is find 
some form of organization of their country which is based both in Islam and relevant parts of 
Western doctrine. She does not believe that Islam is necessarily exclusive to all Western 
concepts, and a form of hybrid state might defuse the situation and help Turkey solidify itself 
as a country which is neither wholly European nor a classic middle-eastern state, but 
something which represents the various aspects of the Turkish national identity. This would 
also include reshaping Turkey into something which represents its actual composition, that is 
to say, which includes its various minorities as represented parts of its government and 
cultural life. This in turn might possibly solve some of Turkey’s other internal problems, such 
as a lack of national cohesion due to issues such as the Kurdish separatists. 
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Discussion 
In the following discussion we will try to answer our research question; 
· Why is it problematic for Turkey to exist as a secular nation-state? 
 
When applying to our project the ideas and theories of both Hunter and Huntington, it is 
important to note that they not only disagree on a purely scholarly basis, but that they also, 
according to Hunter,  belong to two different academic factions. In her book Hunter implies 
that Huntington belongs in, what she calls, the neo-orientalist category and that she herself 
belongs in the neo-third worldist category. By placing him in this category, she indirectly 
implies that Huntington’s ideas are oversimplifications of reality, which fail to consider the 
complexities of international affairs, whereas he would most likely see her views as overly 
positive and naive. This, however, is based solely on her definitions of these categories, and 
Huntington, given a chance to reply, might very well disagree with some or all of this.  
 
As we know, Huntington is skeptical towards the outcome of kemalism. Maybe because of his 
skeptical attitude he does not believe that Turkey will ever belong to the Western civilisation. 
It is, however, worth mentioning that Huntington wrote his book more than a decade ago. 
Thereby our ability to use his observations on Turkey in a meaningful way is naturally 
somewhat limited. That is not necessarily to say that kemalism has been further proven since 
the book was written, but it can be taken into consideration. Also, while Hunter might agree 
with this observation on kemalism, the amount of time and specific focus dedicated to Turkey 
in particular is quite limited in both of their books. So while their general ideas about Islam 
and the West might be a useful analytical tool for us, their specific knowledge of Turkey is 
uncertain, as it is neither of the two scholar’s field of research. Furthermore it is worth 
keeping in mind the fact that while Huntington has a long (some might say distinguished) 
career in the political sciences behind him, he is not a recognized authority on Islam or 
Middle Eastern studies, and such might not be in an ideal position to accurately determine the 
motivations and goals of the various peoples of the Middle East. Hunter, on the other hand, 
holds degrees from several universities on both Islam and the Middle East and might therefore 
be a more valid source to our project. 
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Even though we know that Howe might be unreliable since she is an American journalist 
writing about the Islamic revival in Turkey, we understands from her descriptions that there 
has been an increased focus on Islam in Turkey in the past few years. One reason for that, as 
Howe states, is that the modernization of the country did not reach out to the rural population, 
who are to a great extent faithful Muslim people, used to the traditional ways of living. When 
some of these people moved into the cities with the increasing urbanization in the 80s, they 
brought along their Islamic worldview, which was in direct opposition to the secularist creed 
of the ruling elite. As Huntington sees it, this Islamic way of living can then have given the 
people who had given up hope of becoming members of the Western civilisation, a new sense 
of identity and community, as well as providing a sense of spiritual comfort for people in a 
chaotic modern city-life. 
The modernized newly rich people in the cities will, however, according to Howe, not accept 
the traditional religious ways of living since it reminds them of an undeveloped past which 
they want to move away from, as can also be seen in the writings of Orhan Pamuk. He writes 
about this need of eliminating what they see as an unnecessary burden on their way towards 
modernity. Furthermore, Howe argues that what they especially fear is the political revival of 
Islam, since they are afraid of losing their progress towards the goal of modernization. 
Huntington would probably see these problems as being a clash between the Western oriented 
and the Islamic oriented people in Turkey, ergo a clash of civilisations. He would also see the 
Islamic revival as a threat against Turkey as a nation-state, since he believes that their Islamic 
faith will overrule any feelings of loyalty towards such a nation-state. Hunter would most 
likely argue that while Islam can be a part of their identity, it would not necessarily preclude 
those feelings of loyalty, as even a person with great faith is driven not only by religion, but 
by a mixture of things like national and cultural affinities. In addition to this, Huntington also 
argues that the nation-state is not as globally applicable as the Western civilisation proclaims 
it to be, and in that sense it would not fit into the Turkish society. Hunter does not see the 
Islamic faith or culture as anathema to all Western doctrines or concepts and believes that 
some kind of compromise would be possible. On this she has the support of Howe, who also 
believes that a middle way is the best solution for Turkey. What they would both agree with 
him on, however, is that the arrogant attitude of the Western powers when proclaiming their 
ideas as universal, can create an anti-Western mindset in the Turkish people. What we must 
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bear in mind here is that Howe, Hunter and Huntington are all scholars from the West. One 
might question whether they understand and can speak about how the Turks interpret this 
Western hegemony. How can they know the minds of the Turks? 
 
As a native Turk, Pamuk is describing how the population in Istanbul suffers from 
melancholy, or hüzün, which is enhanced when experiencing the ruins and remains of the 
Ottoman Empire and Byzantine past in their everyday life. Furthermore he describes how he, 
from an upper-class family, stands with one leg in each culture and how a sense of belonging 
in general is hard to detect. Huntington would probably explain this feeling of melancholy as 
a clash between a Western and Islamic mindset. Pamuk says that the Turkish people have 
adopted many Western things which they do not know how to integrate in their lives, but at 
the same time they have lost their connection to their traditional culture. They see the 
Ottoman Empire as a lost, exotic and perfect past and are therefore trying to obtain a Western 
standard and be accepted by the Western civilisation.  
Huntington believes that Turkey will never reach the goal of a Western existence. The 
situation Pamuk describes is, for him, a matter of two civilisations clashing and the Islamic 
people never being able to neither understand Western life, nor be accepted in the Western 
civilisation. Where Pamuk construes it as being tied to the lost Empire, Hunter will rather see 
this melancholy as a result of the loss of power –politically and economically, instead of a 
problem between civilisations.  
 
Huntington argues that the solution to the problems in Turkey is to dismiss their 
Westernization project, since they can never have a place there anyway, and focus on being a 
leader state within the Islamic civilisation instead. Pamuk and Hunter would not, however, 
suggest a choice of civilisations, but rather an acceptance of where they are and work with 
that. 
As Pamuk says, the good hüzün is when you accept your sad feeling as a part of you, ergo 
when you accept yourself as the Turk you are without trying to be someone that you are not. 
Again Hunter might suggest some kind of compromised state where they try to find a solution 
between being secular and being Islamic. When Pamuk talks about the lack of belonging to 
modern Turkey, it might be analyzed by Huntington as being because the Western nation-
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state and national identity cannot function in an Islamic civilisation. On the other hand, 
Pamuk argues that this melancholy also creates a shared community between the people. 
When they all feel sad about standing in between the civilisations they have at least this 
feeling in common and that might actually connect the people in Turkey.  
 
When Pamuk describes this feeling of melancholy it is interesting to reflect upon him being a 
literary author and exaggeration being a tool of his trade. He himself has further stated that his 
experiences of Istanbul have been exaggerated to enhance the effect of hüzün when portraying 
the city. If the sense of hüzün has been overly enhanced, possibly to create uniqueness for the 
city, it is not a meaningful part of the lives of population and the city may not be stuck in a 
feeling of melancholy, as he thinks. What if the people are okay with being Turks and in a 
process of modernization? What if it is only Pamuk who feels this melancholy? Again this 
underlines the fact that Pamuk must be seen as describing his personal experiences and 
therefore can not count for the feeling within the whole population.  
Furthermore since Pamuk is from the elite himself, it is possible that he only has the ability to 
see the city from the elite’s point of view, which in turn might imply that his feeling of 
melancholy is not felt by the poor majority. If so, the poor majority might not feel any sadness 
due to their lost power, and are perhaps more concerned with their Islamic spirituality. 
 
Another thing we find interesting is that, as opposed to most countries great and glorious 
histories, the Ottoman Empire fell less than a century ago. It is therefore no wonder that it has 
not yet been shaken of the barely breathing body of the former empire-capital. In a very short 
stretch of time a whole new concept of coexistence were forced upon them. 
 The idea was, as explained earlier, to modernize Turkey and convert it from an Islamic state 
into a secular, Western-styled Nation-state. The interesting and paradoxical part is, however, 
that by doing so, they actually created an Islamic population rather than dislodging one. 
Thereby meant that in the late days of the Empire, Turkey was a multi ethnical, multicultural 
and multi religious country. But that concept changed in 1923 in Atatürk’s attempt to make 
Turkey a nation-state, as he forced out the people that had immigrated from all over the 
Empire and aimed to leave only the real Turks in Turkey. As the vast majority of these Turks 
were Muslims, Atatürk created a Muslim population within the newly established borders of 
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Turkey. In risk of sounding opinionated, we will claim that he was too blinded by his own 
ambitions to foresee the factual implications of his work. By dramatically altering the 
definition of the Turkish nation, he neglected the people’s need to gradually adapt to radical 
change. 
In addition to this, Howe argues that the Turkish society consists not only of Turks, but also 
of Kurds, Armenians, Greeks and so forth. When the Turkish state then tries to enforce the 
concept of a nation-state on a geographical region, with these ethnic groups in it, it creates a 
problem, namely that of government-perpetuated disenfranchisement of minorities. Although 
the objective of this has been to solidify the Turkish state, its actual effect has been one of 
weakening Turkish national cohesion, as it has brought about the formation of 
nationalist/separatist groups, such as the Kurdish Workers Party. Another effect of this 
enforcement of the nation-state in Turkey can be seen in the creation of anti-religious dress-
codes in public institutions and similar issues, as Howe describes. Huntington might see this 
problem as a clash between the two civilisations, because the state tries to make the Muslim 
people conform to Western stereotypes by forbidding their religious expression, such as 
wearing headscarves. Hunter might not see this as a clash of civilisations, but as a fear-
induced reaction from a system which sees its position as threatened 
 
When looking at the earlier mentioned characteristics of nation-states, one might also ask 
whether Turkey actually fits the descriptions. A nation is characterised by a large group of 
people sharing a territory as well as common laws, customs and language. Turkey has a 
national language, Turkish, but minorities within the country wish to speak their mother 
tongue as well, and be able to practice their own customs. However, the government has put a 
great deal of energy into stopping them from obtaining these rights. One could say that 
Turkey consists of not only one nation but of many. Values are not shared amongst the great 
population, as norms and ways depend on their religious convictions and ethnic background. 
From both Howe’s and Pamuk’s descriptions we also get a clear indication that there is a 
great divide that separates the rich and the poor population, as well as the secular and the 
religious populations. It does not seem as if a sense of community and belonging to a nation-
state and common culture is what characterises Turkey. Instead the country is divided.  
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Furthermore, nation-states in the West are often characterized as being, to some extent, 
secular. One might say that Turkey has taken secularism to an extreme level. From our history 
chapter we know that Atatürk believed that religion was in contradiction to being modern. 
Therefore he not only separated state and religion, but also attempted to the best of his 
abilities to eradicate all remnants of Muslim and Arabic influence on Turkish culture and 
language. Few, maybe no, Western states could be said to be “secularized” to the same extent. 
One could say that this extreme level comes to severely limit the freedom of religious 
practice. In Western nation-states freedom of religion is vital and in that way Atatürk could be 
considered as moving away from the direction of liberalism, and approaching something 
which smacks of fascism. In Turkey, Muslims are not allowed to cover their hair in schools 
and universities, that is to say, wear traditional Muslim headscarves. Because of government 
legislature like this, controversies, as described in our problem-chapter, have begun to build 
up. One might question whether these controversies and problems are rooted in the issue of 
religion, or is simply a reaction to the rigid form of government that has been applied on the 
population without its full consent. It might then be the lack of freedom that people react to.  
Maybe if the state was more inclusive and led people practice their religions and cultures 
unhindered, problems would not occur to the same extent. Maybe if the Turkish nation-state 
had less democratic issues, the population might feel a greater sense of ownership and 
commitment to their country and its modernization. 
Turkey is moreover known to be a “modern Muslim” country. We have, however, learned 
from Pamuk that it is mainly the rich and privileged that are “modern” and tend to ignore the 
rituals and demands of the Muslim faith. The majority of the Turkish population lives in 
poverty and is religious, and thereby subscribe to a Muslim and Middle Eastern Turkey. The 
Turkish elite is eager to reform in order to live up to Western standards in aim to, eventually, 
be accepted as a part of the Western civilisation. What they fail to consider is the vast amount 
of poor people that have no interest in belonging to the West.  
Huntington’s plan to make Turkey an Islamic state, as we mentioned earlier, could possibly 
just reverse a bad situation into its direct, equally negative, opposite. The reverse situation 
would just have the secularist people in Turkey as the ones to feel excluded and without a say 
in their country’s direction. 
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But is it at all possible to talk about civilisations in the world? Or is Hunter right when 
describing them as a too simplistic classification? We believe that just by talking about 
clashes between civilisations, we might actually make the space for creating conflicts between 
them. In Huntington’s prediction of those clashes and that one can only belong to one 
civilisation; he creates a patriotic feeling in people about who they are –and who they are not. 
Maybe the problems in Turkey is not that black and white, or right or wrong, but is merely a 
bunch of local problems happening for several reasons. By putting people into boxes in either 
the Western or the Islamic civilisation, we turn the conflicts into value based conflicts, in 
replacement of what might before have been conflicts based on interests. When being a matter 
of interests, it is possible to negotiate a solution. However if the conflict becomes a matter of 
belonging to the Islamic civilisation against a government wanting to be a Western 
civilisation, it is much more difficult to solve. In that way it will be a matter of us against 
them, in opposed to seeing the true colours of the conflict. Therefore talking about clashes of 
civilisations might group people together and create the conflicts between the civilisations. 
Furthermore, Hunter points out that the hostility between the Western and the Muslim worlds, 
as Huntington talks about, can not be proven when looking at historical facts. She argues that 
there are many examples on Western and Muslim countries being friendly and cooperative 
towards each other and many examples on countries fighting inside civilisations. So 
Huntington’s new world order might not be as valid and there might not be any “civilisational 
clashes” anyway.  
This view might show that the problems in Turkey are between various cultural and political 
groups and not only between two civilisations.  
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Conclusion 
In our conclusion we have several suggestions for why Turkey still experiences problems 
being a secular nation-state:  
Huntington sees it primarily as a clash between a Western and an Islamic civilisation. The 
problems described in our project are appearing in relation to this clash. The only solution is 
for Turkey to give in and become a part of the Islamic civilisation, since it can never function 
as a Western nation-state. It would then become the core state for the Islamic civilisation, 
which would bring stability to the civilisation.  
Pamuk and Hunter may rather see the problems as being reactions to the loss of the great 
Empire and power, both economically and politically, and the frustration of being overruled 
by a Western power. Thereby the problems do not necessarily root in belonging to a different 
culture or civilisation, but merely to a feeling of lack of adequacy.  
Howe might see the problems as more intern conflicts between the right and left wing parties 
in the parliament. While the majority of the population might want an Islamic government, 
the elite continuously try to make the country modern and secular, which creates the gap in 
the population. There is therefore a great need for the elite to notice the population, with all its 
nationalities, and listen to their needs.  
For Pamuk the solution for the people might be to accept the situation as it is, and not try to 
transform the country in ambition of reaching unrealistic goals. The hüzün that he describes is 
characteristic for Istanbul and it binds the population together. Therefore it, for him, creates 
the community feeling which Turkey needs. Hunter and Howe may agree on Pamuk’s 
solution in the sense that the people have to find a way that can include both the Islamic and 
the secular way of life. 
 
We see the ideas by Pamuk and Hunter as being the most realistic. The loss of power, 
together with the feeling of being overruled by another power that they do not feel connected 
to, and do not understand, creates the frustrations and conflicts we see in Turkey today. In our 
opinion it is not only the Western power which is overruling the Turkish people, but more 
likely, as Howe says, the enforced nation-state which was pulled down on them without their 
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acceptance. We believe this created a wish to resist these enforced ways, as well as the fight 
for freedom.  
 
Whether or not the world consists of civilisations today, and whether Turkey is situated in a 
grey zone between two of them, are for us criticisable since we believe Turkey to consist of a 
wide range of cultural and political groups of people, which not necessarily can be put into 
one of the civilisations. We also think that it is an interesting idea that the discourse about the 
new world order can have affected the perception we have on the world today. Therefore this 
discourse can actually somehow have created or enhanced the separation into civilisations and 
the perception that conflicts are results from clashes between civilisations. 
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Perspectives 
What could have been interesting to look further into is whether Turkey would actually be 
able to become a member of the Islamic civilisation. Has it become too western to become 
accepted by the other states in the Islamic civilisation? In his essay “Muslim brother or Trojan 
horse? –Turkey’s role in the Middle East” in “Et nyt Mellemøsten?” from 2003, Dietrich Jung 
describes how Turkey can be seen as a Trojan horse for western states rather than a Muslim 
brother to the countries in the Middle East. A discussion on the matter could have been an 
interesting aspect to include in our project on Turkey. This aspect would also fit perfectly in 
our discussion on which civilisation Turkey belongs to -or if it belongs in any? Jung has in his 
essay included a point made by Phillip Robins, who describes Turkey as an inconvenient or 
awkward operator in both Middle Eastern and European politics. (Jung; 2003; p226) One 
could interpret this statement as describing how Turkey somehow balances in between the 
two areas or cultures. His statement also raises the question of belonging and how its position 
seems awkward in both political spheres. It is obvious that Turkey then belongs somewhere in 
between but since we in our project have seen a compromise as the best possible solution the 
question of belonging is still not answered. Where would Turkey fit in the best- and maybe 
more importantly-who would let Turkey “in”? If there should be space for religious practice, 
minorities, as well as western ways, which civilisation would Turkey then belong to? 
We could also have taken a starting point in our analysis of Turkey from a more positive 
angle than Huntington presents. Are there ways that Turkey, as a nation, is unified that we 
have not become aware of? Other problems than those Howe describes could also have been 
looked in to.     
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Group Process Description 
The group work for this semester has been successful, but also an interesting and challenging 
learning experience. Since the group geographically was split out on Denmark, it has been 
difficult to have meetings as often as ideally wished for. Communication with each other has 
therefore been vital in order to make the group function and the work done. The general 
feeling in the group is that we have been good at discussing each other’s parts in a 
constructive manner, as well as contributing to each other’s chapters.  
However, in this project we have all learned a very important lesson, namely to look deeper 
into our sources before including them. As described in our methodology, and in our 
discussion, we have had to take a very critical approach to some of our sources, since we 
learned that they are journalists. We believe that we, after criticising them, came to use these 
sources in a proper way but we have learned how important it is to research one’s sources and 
to be critical towards their motivations, as well as their intentions with their writings. To us, 
the process of creating this project from the very beginning to the last sentence have been one 
of the most educating of the four semesters at HIB.  
In general we are very happy with the project and four out of five group members are looking 
forward to spend a week in Istanbul before the exam. We decided to go there since we all felt 
the wish to encounter the Istanbul we have read so much about, both in Howe’s and in 
Pamuk’s work. We are looking forward to see for ourselves if we can detect the problems we 
have described in the project, as well as the hüzün Pamuk sees as characteristic for the city. 
Actually, we have tried to set up a meeting with Orhan Pamuk but we are still to receive an 
answer on our request.  
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Summaries 
We have included two summaries of our project in Danish and Greek respectively: 
 
Danish Summary 
Vi har i dette projekt arbejdet med Tyrkiet ud fra dimensionerne ”Text and Sign” og ”History 
and Culture”. Vi har arbejdet med nationens position mellem øst og vest, set i lyset af landets 
historie i særligt det tyvende århundrede. Projektet har haft to fremtrædende teoretikere, mod 
hvilke vi har rettet vores research og søgt inspiration og oplysning i vores jagt på at finde 
svar.  
Disse to er henholdsvis Huntington og Hunter, som hver især argumenterer for 
konsekvenserne af kulturel kollision mellem Islam og Vesten. Udover ovennævnte har vi 
arbejdet med Orhan Pamuks bog ”Istanbul”, hvorved har fået en ”øjenvidne” beretning om 
det tyrkiske folk, samt Tyrkiets historisk mest omtalte by. I forsøget på at undersøge og 
gennemskue den nuværende sociale og kulturelle situation i Tyrkiet, har vi redegjort for de 
mest relevante begivenheder i Tyrkiets historie. Vi er desuden gået på opdagelse i fænomenet 
”Nation-state”, da vi anser sekularismen for værende yderst væsentlig i vores undersøgelse. 
Derudover har vi undersøgt hvilke problemer Tyrkiet står overfor i dag og brugt disse i vores 
diskussion om hvorfor Tyrkiet stadig i dag oplever problemer med at eksistere som en 
national stat. 
Vi fandt ud af at hvor Huntington ville se problemerne i Tyrkiet som et resultat af 
sammenstød mellem den Islamiske og Vestlige civilisation, ville Hunter og Pamuk nærmere 
begrunde problemerne med et tab af en stormagt og en følelse af at blive domineret af en 
større magt. Howe ville nok se problemerne på et mere lokalt niveau som begrundet i en 
konflikt mellem elitens modernisering og majoritetens ekskludering fra processen. 
Vi mener at tabet af stormagten og implementeringen af den tvungne nationalstat på folket er 
den primære drivkraft bag konflikterne. Vi tvivler desuden på eksistensen af civilisationer og 
ser diskursen om denne værende en skaber for opfattelsen af en verden opdelt i civilisationer. 
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Greek Summary 
Σε αυτή την εργασία ασχοληθήκαμε με την Τουρκία  στις διαστάσεις   ‘Text & Sign’ και 
‘History & Culture’ . Δουλέψαμε με θέμα το έθνους ανάμεσα στην ανατολή και την δύση, 
ιδιαίτερα όπως αυτό διαμορφώθηκε μέσα από την ιστορία της χώρας κατά τον 20ο αιώνα. Η 
έρευνα μας σε αυτή την εργασία κατευθύνθηκε από δύο διακεκριμένους θεωρητικούς 
επιστήμονες, από τους οποίους αντλήσαμε έμπνευση στην αναζήτηση μας για απαντήσεις. 
Αυτοί οι δύο επιστήμονες είναι ο S. Huntington και η S. Hunter, οι οποίοι υποστηρίζουν δύο 
αντίθετες απόψεις για τις συνέπειες τις πολιτιστικής σύγκρουσης μεταξύ Ισλάμ και 
Χριστιανισμού. Το βιβλίο ‘Κωνσταντινούπολη’ του Ορχάν Παμούκ αποτέλεσε  την κύρια 
πηγή για την έρευνα μας. Από αυτό το βιβλίο αντλήσαμε την προοπτική του ‘αυτόπτη 
μάρτυρα’ για τους Τούρκους και την ιστορία της πιο διάσημης πόλης της Τουρκίας. Για να 
μπορέσουμε να ερευνήσουμε και να ανακαλύψουμε την σημερινή κοινωνική και πολιτισμική 
κατάσταση στην Τουρκία, αναφερθήκαμε στα πιο σημαντικά - σύμφωνα με το θέμα μας -  
γεγονότα στην ιστορία της χώρας. Επιπλέον, διερευνήσαμε το ζήτημα του ‘Εθνικού κράτους’ 
στην Τουρκία , επειδή θεωρούμε ότι η προσπάθεια εκλαΐκευσης του καθεστώτος στην χώρα 
είναι ιδιαίτερα σημαντική για την έρευνα μας. Επιπροσθέτως, διερευνήσαμε ποια είναι τα 
προβλήματα που μπορεί να αντιμετωπίζει η Τουρκία σήμερα και τα χρησιμοποιήσαμε στην 
συζήτηση μας για το αν η Τουρκία ακόμα σήμερα αντιμετωπίζει προβλήματα στην 
προσπάθεια της να υπάρξει ως εθνικό κράτος. Ανακαλύψαμε ότι  ενώ  ο Huntington βλέπει 
τα προβλήματα στην Τουρκία σαν αποτέλεσμα της σύγκρουσης μεταξύ του Ισλαμικού και 
του δυτικού πολιτισμού , η Hunter και ο Παμούκ  είναι πιο πιθανό να αποδίδουν τα 
προβλήματα αυτά στην πτώση μιας μεγάλης αυτοκρατορίας και στην αίσθηση της κυριαρχίας 
από μια μεγαλύτερη δύναμη, την δύση. Η Howe, από την άλλη πλευρά είναι πιο πιθανό να 
βλέπει τα προβλήματα σε πιο τοπικό επίπεδο, ως την βάση μιας διαμάχης μεταξύ του 
εκμοντερνισμού της ελίτ της χώρας και του αποκλεισμού της πλειονότητας του πληθυσμού 
από αυτή την διαδικασία. Η πτώση της Οθωμανικής αυτοκρατορίας και η αναγκαστική 
εφαρμογή του εθνικού κράτους στον πληθυσμό , είναι αυτά που πιστεύουμε ότι αποτελούν το 
κίνητρο πίσω από τις διαμάχες. Επιπλέον, αμφισβητούμε την ύπαρξη ‘συγκρουόμενων 
πολιτισμών’ και βλέπουμε την θεωρία για τους πολιτισμούς σαν την ίδια δημιουργό της 
έννοιας ενός κόσμου διαιρεμένου σε  πολιτισμούς που συγκρούονται. 
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